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Thou Reader, who art free from other Cares, 7 dP 
Receive right Reaſon's Truth with well-purg'd Ears; 
Leſt what I write, and fend you for your good, 

| Be ſcorn'd and damn'd before well underſtood. 


* e wy N 


8 


CF po | 
Printed for the AuTHor ; And Sold by M. A u OY 

e Roto, and the Bookſellers of London and re 5 
| 5 inne, 1744. e 5 £4] 


"I bs 
- we g 


— 
— 1 


„ . P⅛ ÜN 


rr 


„ „ „ +4 


. 9 5 0 ge ; 
INTRODUCTION. 
£ £ : ; . 8 
„ Nn 3540 e r K : 
Ep 2 N 5 4. | OY | Þ „ 0 
Woe” T3 TY ; mY . pf ' OO PI 1 .. 1 
NE M DER. %% * garn 
Ea neee, . 8 
7HOEVYER thou art that lookeſt into 
this Controverſy, by whatever Cu- 


rloſity induced; Curieſity leads to 
AE Freedom, to Knowledge, to Truth, 
and to Felicity. No Being can go further, none 
deſires it: I ſay, whoever thou art, tread prudent- 
Iy the Path that leads to Happineſs ; be not raſh. to 
condemn unheard, nor paſs = Sentence of Igno- 
rance againſt that Truth, which fears not thy moſt 
impartial Inſpection, thy niceſt Scrutiny, thy pro- 
foundeſt Search, but earneſtly calls for it, and 
eagerly courts itz which deſires nothing more, and 
fears nothing leſs. Look with a human Eye over 
human Frailties: Do not expect that Perfection in 
Inſidels, by the. aſſiſtance of their Reaſon, which 
you cannot find in Believers, aſſiſted with their 
Holy Ghoſt : Be not ſo unreaſonably partial, fo ſtu- 
pidly deluded, to expect thoſe to work Miracles, 
who deny the. power of doing them. Take us as 
we are, as your ſelves are, men with human fail- 
ings: We pretend to no Authority above you, no 
extraordinary Gifts that you have nor, are no more 
the Almighty's Favourites than you; do not de- 
ceive your ſelves by imagining you are more ſo, 
than we: If you fancy you are, and call this fan- 
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2 The INTRODUCTION: 
cy, Faith, New Birth, the Operations of Grace 


the Work of the Spirit, and ſuch like; Come now, 
and let us reaſon together, as, in the Name of the 


Lord, ſaid the Prophet Iſaiab: And the God that 


anſwers by Fire, by the fiery trial of Examina- © 


tion, by the ſpiritual light of penetrating and diſ- 
tinguiſhing Reaſon, by clear convincing Argu- 
ment, Let him be God; LeT THAT BE TruUTH:: 


And let the contrary fide be look'd upon, as it is, 


pious Fraud, bold Impoſture, and ſtrong Deluſion. 
This Argument has no evil tendency, as ſome may 
imagine, to deſtroy all Religion: On the contrary, 
it tends to eſtabliſh true Religion, by the diſcovery 
of Truth, to ſhew that *tis not the mere effect of 
Creduliry erected on the Baſis of an hiſtorical Faith; 
but that its Foundation is in, and not out of Na- 
ture: For if you would mount as high as the 
Alpiring Ladder of man's ſublimeſt ſtretch of judg- 


ment can carry you, 'tis Nature all the way: Be- 


ond it no Philoſopher, but Fools preſume, if the 


preſamprion be ſincere; Knaves if it be not, The 


. Enquire, Whether Religion ſhould be founded on 
the Reaſon and Nature of things, or on thoſe that 


have neither Nature nor Reaſon for their founda- 
tion, proof, or plea; which have no natural ten- 
dency to civilize mens manners, nor illuminate 
their minds. This Argument will plainly diſcover 
that the Relation we ſtand in one towards another, 
and the fitneſs of behaviour thoſe ſeveral Relations 
— * unalterably declare what the will of God 
and Man's duty is: That Mens ignorance that this 
is Truth, and of what this Truth informs us, is 
owing to their neglecting the proper uſe of their 


Ratiocination: Seeking the one pure and plain Reli- 
gion elſewhere, leads men out of it. AvorTHER 


TRUE FOUNDATION CAN NO MAN LAY, THAN 
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rance, where Reaſon is condemn 
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THAT WHICH GoD HAS EVER LAID IN Na- 
TURE. Wis C. 

Traditional and Hiſtorical Facts may be preca- 
rious and uncertain; and the moſt wonderful are 
the moſt improbable. If the Laws of Nature are 
unchangeable, no work can be wrought contrary 
to them; nor can they contradict themſelves. i 

changeable, there can be no dependance on any 

thing: For what can interfere or ſer then aft 
mult of neceſſity ſet aſide all Criterions of Truth, 


and all poſſible Knowledge of it. If then there be 


any Truth that may be depended on, what is found- 
ed on this bottom muſt remain evidently, and un- 
changeably ſo, till Nature changes, and can ſuffer 
no mutation by miracles. Nature 1s obſtinate, and 
arts with its Nane, when it parts with its quality: 
t cannot diveſt itſelf of itſelf: And that which 
may be ſuppoſed, or imagined able to do it, is al- 
together mere Suppoſition and Imagination: Be- 
cauſe it can he only ſaid, not proved: And all ſuch 
are at beſt but precarious Principles. The Argu- 
ment on my fide then, is ſo far from being perni- 
cious, or deſtructive of Religion, that it tends to 
fix it on true, ſolid, and eternal Principles; which 
are every where of the ſame importance, ſtability 

and Luſtre, TY "pes Lots, 
The Social duties of Mankind 'are eaſy to be un- 
derſtood, fit to be practiſed, and productive of Fe- 
Jicity : Their plainneſs ſhews their fitneſs and uſeful- 
neſs, and their Tendancy diſcovers their lovelineſs 
and excellency : Were they obſcure, intricate, and 
myſterious, their fitneſs would be difficult to appre- 
hend ; their uſefulneſs to promote man's mutual 
and ſocial happineſs would not appear. Myſtery 
and Obſcurity are not productive of Knowledge. 
Thoſe are the Regions of Impoſition and Igno- 
d. In this Domi- 
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nion therefore, Knaves only reign, and only Fools 
1 2 obey. 
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plexity, Perturbation, and Diſcord, w 


4 The INTRODUCTION. 
obeyz and what real Goodneſs can keep ſuch 
Company? Religion, which is not natural is artifi- 
cial, and is made up of Invention and Myſtery; 
this is a Market in which the Liberties, Properties, 
and Souls of men are bought and fold: By their 
fruits you ſhall know them: Tis beneficial to the 
Teachers, but prejudicial in Practice. The Doc- 
tors gain what the Diſciples loſe by it; the more 
Poverty the ſtupid Believers embrace, the more 
Opulence and Luxury the Preachers enjoy: The 
more the Conyert gives, the more the Church 


receives. All in a falſe Religion are ſheepiſn prey, 


or ravening wolves: But the true, is natural and 


divine, agreeable. to, and worthy of God and Na- 
ture, pure, plain, and perfect, of moſt advantage 
to thoſe that practiſe it beſt, The artificial Reli- 


gion puzzles and confounds the Student, it bewil- 


ders him in a Maze of Confuſion in the knowledge 


of good and evil, and uncertainty of right and 


wrong, But that of Nature clears his Apprehen- 
ſions, and informs his Judgment, producing Satis- 
faction and Serenity, Joy and Tranquility. Rea- 
ſon and Nature uncorrupted by bad Education or 
regenerated from it, afford the Poſſeſſor, Pleaſures 


Pure, diſpaſſionate, and harmonious ; by diſpaſ- 
ſionate, I mean, a calm and ſerene joy, which is 


always the ſame as to quality, tho' not as to mea- 
ſure; widely different from the girds and ſtarts, 


and convulſive raptures of Saints, which high tide 
of the ſpirits rolling rapidly on, leaves the Channel 
dry. Not ſo the Charms of Philoſophy, it has all 


4 


the majeſty and harmony of Divinity within; and 


without, *tis all manly, juſt, and good, But Re- 
ligion, form'd by human Inventions, . Per- 
ich men fear 

to keep, and fear to part with; becauſe *tis found- | 
ed on precarious Principles, and at times is a hell 
within to their Souls, as well as occaſions a hell 
without 
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ſuch without to the world: What horrors has it not 
rtifi- begotten? What iniquity has it not brought forth? 
ery; By its fruits you ſhall know it. . 
ties, Of how much more Importance the Subject is, 
heir or is repreſented to be, the Enquiry is ſo much the 
the fl more reaſonable and neceſſary. Where no Exami- 
Joc nation. is, there is no proof of Truth, nor under- 
nore ſtanding of it. Where no Search is, nothing can 
gore be found but by accident, and ſeldom in this ſtate 
The is rightly known; therefore not rightly valued, or 
irch eſteemed. Where no Knowledge is acquired, no 
rey, true Judgment formed, no mental Faculties impro- 
and ved, Truth is not found. Precious Jewels do not 
Na- lay open to every eye. Trees that produce the 
age moſt delicious fruits muſt be cultivated; and Plants 
ei that bring forth the fineſt flowers muſt be carefully 


vil- managed. Txur is the moſt inviting Fruit, and 
dee the moſt beautiful Flower that adorns the Ehſan 
and flelds, and beds of Paradice: Its natural Soil is the 
en- human mind. It is worth while to thoſe that prize 
tis- the moſt valuable thing, to cultivate the garden of 
ea- their Minds, to plant therein the feed of Know- 
or ledge, and water the ſprig of Underſtanding, that 
res the Divine fragrancy may flow out: So thou Reader 
aſ- ſhalt be filled with God, and the Rays of the Di- 
is vinity will enoble thy thoughts, adorn thy ſpeech, 
a- and direct thy ways. See to it then what ſort of 
ts, Religion or Principles you embrace, and be very 
de wary what you take upon truſt. A Religion built 
cl on fallible, human Tradition, is fallible, and hu- 
all man, Why ſhould that be infallibly depended on, 
d or how can that be fafely credited, which is nor 
e- erected on infallible Principles, but on things that 
r- are, or may be uncertain; or if they are true, we 
ar cannot know them to be ſo? Obſcurity and Uncer- 
. tainty are the beſt Cloaks for Error to wrap itſelf 
11 in. Cuſtom introduced by Tradition, conſecrates 


and gives it a Sanction. But fundamental Prin- 
ciples 
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6 The INTRODUCTION, 
ciples of Truths neceſſary for man's knowledge, 
are clear, and certain: True Philoſophy founded 


on Nature's Laws, preſents to man's view an infal- 
lible Rule of uſeful Knowledge, and right Con- 


duct. This is the ſecureſt reſt, the ſafeſt retreat 


from the tempeſt of giddy Opinions, that as Rocks, 
deſtroy mens Reaſon, and as Sands, ſwallow up 
their Underſtandings, Thoſe Laws of Religion 
which demand the Obedience of all, ſhould be evi- 
dent enough to convince the Reaſon of all. To be 
enjoyn'd to believe what is not only precarious, but 
improbable, or to be damn'd, is Cauſe ſufficient to 
reject the Impoſition. There is a World of reaſon 
to deſpiſe that Authority, which deſpiſes the Au- 
thority of the Reaſon of the SA z and what 


makes no uſe of man's rational faculty, renders it 


uſeleſs: Theſe powers not exerciſed, are rejected. 
And if aught elle is preferr'd in their ſtead, it is to 
thruſt them out. No man can love God the giver, 
that diſeſteems or neglects Reaſon, which is his 
Gift; for all that can be known of God by man is 
known only by this light. This is all the Image 
man has of the Divinity, 'tis this alone which 
exalts him above all other Creatures on this Globe. 


This is the Ray of Heaven in man, which EEX 


WAS, NOR CAN BE excelled by any ſupernatural 
Revelation, pretended, or real; for a greater, or 
more glaring Light muſt dazzle the human mind, 


but cannot enlighten it. If greater eyer was, or 


could be given, that it may be made ſerviceable, it 
muſt be made rational: A leſs cannot direct men, 
and a greater muſt diſtract them: Both theſe diſ- 


play no Certainty, or Truth. What is above our 


Comprehenſion, is of no uſe to us. And thoſe 


things that puzzle the wit of man to reconcile, and 


defend, which if they could be done, are no clue to 
guide the reatonable mind to Wiſdom and Virtue, 
are of no ſervice to man, tho? long harangues may 
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caſt of Religion, there is no 
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be made thereon : For what Truth is it, the wit of 


man cannot contradict? Or what Falſhood is that, 


which he cannot ſay ſomething in favour of? But I 


am ſenſible all that can be ſaid, will be to little 
>urpoſe to diſprove the plain dictates of natural 
Reifen to thoſe that can ſee the 5 5 of it. In the 

of R ledium ; what is 
not infallibly right, is infallibly wrong. Therefore 
this Enquiry tends to found Religion on the baſis of 
Reaſon, and right Action, on fix'd, and eternal 
Principles; tho? it may chance to ſubvert tlie falſe 
Foundation of an Hiſtorical faith, on which the 
Deities of Jupiter Ammon, the Delphic Apollo, 
the Ephefian . Diana, and every man-made God, 
or woman Goddeſs, that ever was in the World 
were founded. If Traditional Faith be facred, with- 
out the ſcrutinizing eye of Profane Reaſon, their 
Divinities are unqueſtionably equal. Or if the be- 
lief of romantic Facts, and abſurd Notions, will 


awe a man into Godlineſs, no doubt but Faith in 


any of thoſe Gods had a very godly tendency. 
Mr. Tipping Silveſter, like an honeſt Church-man, 
has. wrote his Evidence of the Reſurrection of Feſus 
vindicated for the uſe of the Church ; therefore, I 
ſhall ſay but little to it, being determined not to 
rob it of ſuch a Treaſure, but leave him and the 
Church in quiet poſſeſſion of ſuch arguments as 
are fit for them only to uſe, Yet, as I go along, 
if I find any thing worthy my notice, I ſhall ta 
it into Conſideration: And if I meet with any 
Blunders and Errors in my way, (to one kind or 


other of which all men are ſubject) I intend ei- 


ther to paſs them over in ſilence, or treat them in a 
manner not unbecoming the dignity of a MoraL 

PHILOSOPHER. 8 
Mr. Samuel Chandler has pretended to anſwer the 
Reſurrection Conſidered without naming the book, 
out of a pious care to his Readers poor Souls, leſt 
they 
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they ſhould. eat of the tree of Knowledge, and be 


damn'd by our Lord God the Prieſt, who. is the 


only Lord God that ever prohibited the feeding on 
that fruit; or leſt they ſhould eat of the tree of 


Life, that is, the tree of Underſtanding, (Prov. iii. 


18.) and live for ever without dependence on his 
Inſtructions, and the ſervile fear of his woful 
Denunciation, of being expelled the Paradice of 
Fools. For a general Confutation of all he has 
ſaid, I ſhall only ſhew how he has done it himſelf: 
His verboſe work is lahour'd quibbles, ſtrain'd 
ſenſe, far fetch'd meanings, gueſſes, and proofleſs 
aſſertions inſtead of Arguments. And being conſci- 


cous to himſelf that he has wrote much and Jittle to 


the purpoſe, he reſts he matter with his Reader ſoon, 
10 configer what is of REAL WEIGHT OR CONSE- 
QVENCE ; (p. 170) fo that this Piece of his, is of 
no real weight or conſequence, becauſe what he allows 
to be ſuch, is yet to come. But as his heat has 
ſinged his Reputation, as a Writer, to defend the 
Character of Zoſeph and his Brethren; I am appre- 
henſive he will have cnough to do to juſtify his 
own and theirs. 

Mr. Chandler, in his Sermon, on the neceffary 
and immutable Difference between Moral Good 
and Evil Aſſerted and Explained ſays, p. 36. 

1, We may ſee the Great Wiſdom of God, and his 
great Goodneſs to Mankind, in making thoſe 7 hings, 
which are of the greateſt Importance io them, and in 
which their Duty and Happineſs is moſt directly and 
eſſentially concerned, to be ſo exceeding evident and 


plain to them, as that if they will but uſe their Under- 


Nandings, they may as plainly diſtinguiſh and diſcern 
them, as they can any ſenſible Objetts with their eyes, 
or ſuch Things as are pleaſant and wholeſome, by their 
Taſte and Palate, Therefore moral Knowledge and 
Practice is of the greateſt importance, and that Faith 


the leaſt, that is the leaſt evident, 
Ss | 2. We 


2. We may infer from what hath been ſaid, how 
ftrong and unchangeable all Mens Obligations are to 
the Practice of Religion and Virtus; as ulichangeable 
as the very Nature and Reaſon of Things, and as their 
Inclinations are to purſue Pleaſure before Pain, and to 
embrace Happineſs in preference to Miſery. If Reli- 
gion and Virtue are founded on the ſtrong and un- 
changeable Obligations of the very Nature and Rea- 
ſon of things, then that Faith which is contrary to 
the Nature and Reaſon of things, is no Religion 
nor Virtue ; and conſequently; there is no Obliga- 
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tion in Reaſon or Nature to receive it. 54 


3. We may infer the great Folly and Abſurdity' of 
Mens giving favourable Names 1 Vige, and endea- 
vouring to ſcreen the Malignity and Deformity of it, 
by the honourable Appellations of Virtue. — Thus ſome 
men who are ſordidly penurious and covetons, would 
fain have it all paſs for l and the commenda- 
ble Care of their Families and Friends. Revelling 
and Drunkenneſs is changed into Good-nature and 
Fellowſhip. Leudneſs wears the genteel Name of 
Gallantry and Politeneſs. Ambition and Envy cover 
their Deformity, and become reputable and Fi pular by 
putting on the Garb and Merit of Patriotiſm, Cen- 
ſure and Reproach, Reviling and Scandal put off their 
Fury dreſs, and make their appearance in the ſacred 
habit of Sanctity and Zeal. Thus changed, not in 
Nature, but appearance and Name, Vice is ſometimes 
embraced and harboured as a Heavenly'Virtue, But 
is not ſuch 'a Conduct an Argument of the exiremeſt 
folly? Can any one imagine, that' by miſcalling Vice, 
they can transform it into a real perfetiion, and thus 
confound the unalterable Nature and Differences of 
things ?* Should Satan dreſs himſelf like an Angel of 
Light, be would be Satan ſtill ; his Nature would con- 
tinue the ſame, tho his appearance was altered; and 
his Qualities be truly deviliſh, under the moſt radiant 
dreſs of Celeftial Glory, &c, — I may add, a ftapid 

Py — Credulity, 
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10 | i INTRODUCTION. 
Credulity, the Belief of Lies and Nonſenſe, wears 
the ſanctified Maſk of Faith in. God, and depen- 
dance on this word, Further to apply this in almoſt 
his own words: Whatever is contrary to God and his 
Laws, to the Truth and Reaſon, and the immutable 
Nature of things, and to the true Honour of God and 
happineſs of men, palliate it as much as you pleaſe, 
and call it by whatever favourable Names you will, 
harbour it in your Breaſts and it will defile you : In- 


dulge it in your lives, and it will fink you under ſub- 


Rantial guilt : Compare it with the Rule of Reaſon 
and the Law of God, (that is, the known Laws of 
Nature, the eternal Rules of the Relations and fit- 
neſs of things) and it will immediately appear in its 
true Deformity, ? | 

All this may be ſaid of that Faith which is ſet in 
the room of, and ſubſtituted for Righteouſneſs, If 
Faith be not in it ſelf Righteouſneſs, to impute or 
eſteem it ſuch, is a Deception, is Hypocrily, and 
conſequently a very malignant Vice. Thus Faith 
makes men believe they are what they are not, 
that they are really righteous, when they are ha- 
bitually wicked. I ſay habitually, for it muſt be 
habitude in ignorance that can thus debauch the 
Underſtanding, and debaſe their reaſoning facul- 
ties; thus to put one thing for another, tis calling 
evil good, and good evil, *tis palpably putting dark - 
neſs for light, and light for darkneſs, to repreſent as 
ſome do, that all mens good works or moral righ- 
teouſneſs out of, or without faith, is Sin; but that 
faith it ſelf is righteouſneſs without works, This is 
an unrighteous po to obtund the pangs of Con- 
ſcience, and exclude the Rays of Reaſon from en- 
lightening it. How can believing a Story that is told, 
be Holineſs? Belief and Holineſs are different things: 
That there is virtue, value, merit, worth, or righ- 
teouſneſs in barely believing a ſet of Principles, or 


a certain Story, is partiality, and partiality is a ſin; 


tis 
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tis to be partial in Judgment, which is an unrigh- 
teous thing. So that 'tis ſo far from being righte- 
ouſneſs, that *tis the very contrary, That the em- 
bracing a certain Opinion ſhould bring one into the 
good Opinion of Deity, is ſurely to h much opi- 
nionated ; this ſavours of little Reaſon and much 
Self-conceit, © One would ſcarce believe this to be as 
true as the Goſpel, if one did not know it to be 
Goſpel, or if the Preachers of the Goſpel did not 
affirm it to be ſo, But ſurely it is falſe righteouſ- 
neſs to believe a falſe Story, if it be true righte- 
ouſneſs to believe Truth. If this be the point, that 
Faith is Virtue, or Virtue Faith; which however 
will not be granted by me till Ie it proved. 
How careful ſhould men be that Mey are not de- 
ceived in having that true Faith or Righteouſneſs 
which is acceptable to God, and not by Faith be de- 
juded with Spiritual Sorcery, with a Faith that 
nd upon examination proves manifeſtly wrong. Te 
ith believe things diſhonourable of God, is ſurely bring- 
ot, ing no Honour to him; and is, I think, if any 
na- thing be, a Sin againſt God. As to believe God 
be cannot, er will not ſhew Mercy to guilty perſons, 
he unleſs he takes vengeance on an innocent perſon; 
ul- that he will not ſave the unrighteous, unleſs he con- 
ng demns the righteous; that God the Father is not 
rk. good nor beneficent to man, unleſs God the Son 
as makes him ſo; and that God the Holy Ghoſt is 
;h- © implacable, and will not forgive Sins committed a- 
nat  gainſt himſelf; nor the Son forgive thoſe that do , 
is not believe in him, Is this Faith called Righteouſ. 
on- neſs which makes the Gods . And is 
en- this the faith that muſt ſave mana, which damns 
Id, both Gods and men. Lord fave us Infidels or we 
7s: WW periſh! O Good God, we can' ſooner be damn'd 
zh- than have fo damn'd an Opinion of thee, ſo un- 
or © righteous a faith, and believe it righteouſneſs ' Why 
in; didſt thou not, O God, make us as ſtupid as Be- 

hs | B 2 | lievers, 
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12 The INTRODUCTION. 
lievers, that we might believe theſe things and be 


ſaved. If thou art no more gracious than thy wor- 
ſhippers make thee, thou wilt have but little wor- 


' ſhip from us, however fond thou mayeſt be of hus | 


man worſhip: We will not ſeek other Gods to pro- 
voke thee to jealouſy and anger: We ſhall ſooner 


herd wich Atheiſts, and believe with fools that there 


is no God, than that there is ſuch a God as Knaves 
repreſent thee. And if thou damn us for this, we 
are damn'd with a good Conſcience, and hell can- 
not be hell if that be there. So that if our bodies 
be quiet, our Souls will be ſafe enough. If there 
is no material fire in Hell, there is no immaterial 


that can hurt oneſt Infidels, 


bn. any people's believing what they 
are-told, make them more pleaſing to their Maker 

b with reaſon the 
Story had not God for its maker; and if it had, 
Man has told it ſince; and if it be truly ſaid that 
every man is a liar, then to believe any Story not 
immediately told from G God himſelf, is not believing 
in God, but - believing a Liar. But is crediting. 
things with. reaſon, or nat. giving credit to them 
without, not having Faith in Go ? Or does taking 
things upon truſt make us the wiſer or better men, 
certainly the contrary ; for it. makes us the more 
ſtupid, and what villany may not a ſtupid wretch 
commit! Implicit Faith then is ſo far from making 
men. better, that it. makes them. worſe, it makes 
them Fools, and may render them Villains. Add 


to the ſtupidity of the Righteouſneſs of Faith, a 


meaſure of Gadly Zeal, and theſe two Religious 
qualities, arc Mpable of making any people the 
wileſt, in every reſpect that it is poſſible they can 
be: No Ingredients from the fol k of Hell can 
make them more coc plrat Devils, « or more Infernal 
| He 


(On 
-— © 


He that believes and vindicates falſe thi is 
an Enemy to Truth. He that believes what js diſ- 


| honourable to God and pernicious to right action, 


embraces ungodly and unjuſt Principles, and theſe 


put into practice, he is untighteous in fact. Tis 


/ C3 1 


no wonder if ſuch an evil tree has produced ſo 


much evil fruit. Sentiments contrary to Truth 


and Good Manners cannot be good, cangot be of 


God, if God. be good. Men do not gather Grapes 


of thorns, nor Figs of thiſtles: And as you may 
know the Tree by its fruits, ſo you may know the 
Fruits by the Tree if ever it be pregnant. Be not 
deceived, Evil Communications corrupt good manners. 
Why has any one Religion. been vorls in its Con- 


ſequences than any other? It muſt be becauſe it was 


worſe in its Nature. The Child commonly takes 
after the Parent, bad Practices naturally flow from 
bad Principles. There is no evil done fo heartily 


as the evil that is done for God's ſake; nothing but 


the moſt perverted Faith can teach men to hate fa- 


ther and mother, and wife and brethren, and chil- 
_ dren, and one's own life for the Cauſe of Religion: 


"Tis irreligion in the moſt pernicious degree. No 


Sort of Religion can require it but the moſt. aſſum- 


ing Tyranny ; and no religious creature can practice 
it, but ſuch as are ſunk into the moſt abject Slave- 
ry, into the dregs of Spiritual Infatuation, and en- 


thuſiaſtic Bigottry. That Faith then that is not 


right, is unrighteous; and therefore is ſo far from 
being righteouſneſs, that it is ſin to harbour it, the 
very Sred. of ſin, a Serpent in one's boſom, Let a 
Heavenly Ardour then, O Reader, rouze. your le- 
thargic Soul, bruiſe its head, and break its yoke 
from off your Neck; for this is the Cauſe of Truth, 
of Goodneſs it ſelf, and of pure Religion: For 
tho” men may believe bad things, and practice 
good; may entertain a falſe Faith, and yet love 
Truth; it is becauſe they are ignorant that or 

2 | le 


14 The INTRODUCTION: 
belief is falſe, and. therefore naturally prejudicial to 
Truth, and productive of evil, Let us then (in 
Mr. Chandler's words) return to the original Truth 
and Simplicity of things ; nor deceive our ſelves by mi ſ- 
repreſenting or over looking them. Let Scandal, re- 
proach, cenſoriouſneſs, Kg raſh judgment ever be ab- 
borr'd as certain proofs of a diſtempered, envious, and 
bigotied' mind; and as fure Marks not of a religious, 
but of an enthuſiaſtic and ſuperſtitious Zeal, that bath 
neither knowledge to enliven it, nor reaſon, humanity, 
or conſcience 10 direct it. „ 

That the Truth of a Religion ſhould be founded 
on barely believing it to be true, ſhews its founda- 
tion is eſtabliſhed on Credit; and that if it be diſ- 
credited, the Truth diſappears. To ſay that belief 


is the Baſis of man's acceptance with God, is to ſay 


that our acceptance with God is imaginary, To 
ſuppoſe. Faith to be man's principal Virtue, or 
Righteouſneſs, 1s to deſtroy the very nature of vir- 


tue, and of righteouſneſs: For this conſiſts in pu- 


rity of heart and manners, but much faith may be 


where there is little goodneſs or none at all; there- 


fore Goodneſs and Faith are diſtinct things. And, 
indeed, the men of faith give it up, for they dare 
not ſtand the battle, they never enter the liſts of 
Diſputation with us. Our Contention is only with 
thoſe that have mix d Reaſon with faith, that have 


made a Linſey-woolſey Garment; and, like the old 


| Samaritans, worſhip the Lord and their own Gods. 
I ſhall conclude with obſerving the Arts made 
uſe of for Arguments, by thoſe who are on the 


wrong ſide of Reaſon, which the Cl. Ex AR ER and 
others in this Controverſy furniſh me with the 


knowledge of. | . 8 

1. To miſrepreſent their Adverſaries Arguments, 
meaning, and Intention, by preſenting things in 
falſe Lights and Colours, in order to . and 


puzzle the Cauſe, by a maze of little Artifices not 


eaſily 


8 PIT 1 1 


| 3 in order to ſtir up the prejudices of Edu- 
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eaſily to be deſcribed, to delude the Underſtanding 
of the Readers. „„ nn old ae LE 
2. To ſtrain. the apparent Senſe of Scripture 
when it does not ſuit their purpoſe, which, if it 
cannot be done by the Zvglizfb. Tranſlation, to give 
ſuch a new Interpretation to the language of the 
Original text, (as without being reduced to an ex- 
tremity themſelves, would never have thought of) 
to make ir ſpeak different from what it does: And 
to charge their Adverſaries with wreſting the Senſe 
of the Scriptures, who by taking it in its own na- 
tural ſenſe, plain to common Underſtandings, ſhew 
to them their own Abſurdiues. 

3. To render contemptible what they cannot an- 
ſwer, to uſe any ſort of mean Inſinuations to diſ- 
credit their Adverſaries; thus Infamy ſometimes 

es for Argument, and the Detraction of a man's 
Character, (GERI or Abilities, for the De- 
termination of the Debate. 3% 

4. To confound the Reaſon of the Subject with 
a multicude of words, as Dr. Garth ſays, is the 
practice of Quacks in other caſes : | 


The Patient's Ears remorſeleſs he afſails, 
Murders with Fargon when bis Medicine fails. 


5. To lip ſoftly and ſilently over the moſt weigh- 
ty and eſſcntial points, and to make the moſt of 
the leaſt Advantage; to triumph and inſult over the 
leaſt Slip, as if that very Error, tho' of no conſe- 
quence to the point in debate, was the very life and 


Soul of it, and that conquering point, which gain- 


ed them an entire Victory. 

6. To take Queſtions begged, for things grant- 
ed; Aſſertions, tor Proofs ; and the Evidence ex- 
cepted 12 to prove Facts in diſpute, as indiſ- 

table Evidence; and from thence to argue and 


cation, 
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16 The INTRODUCTION. 
cation; and inflame the Paſſions of thoſe whoſe un- 
derſtandings being deluded with their Leaders mock 

jety, 1 romantic Divinity, and oftentatious' ſhew of 

evotion for the pretended good of Souls, are 
ever devoted to their Service, By theſe little Arts 
they are ſecure of Victory, and ever gain the Aſcen- 
dant in the judgments of thoſe that are determined 
humbly to obey, and be under the Direction of 
their Spiritual Commanders. 
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This is an acceptable Viſit, and the more 
1 e you come at a time when 
155 eiſure for oe and want - 
a; 8 ag re e Compani LE LP y come 
to ſpend the Evening with me, | 18 
riend. 'Tar am. ſo, and the 30 is ; reciproral 1 what 
you e you give; ſo bot are gainers. 
2 thing can be more agreeable ta me than 
ck a Fs __ ſuch a Friend. Come, fig. down. 
Zo happens acc 5 to my Wich, that I 
1e fou 10 0 thus at Le for Iam! come to 
Wit you on an Hehl of ee 
Which you are, * 4 % „ ad 
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C. Feablcly diſcloſe it then, withour — 
or further T cn 

F. 1 am come to diſcourſe with you concerning 

The Reſurrection Cleared, and your other Oppo- 
nents, in a grave and ſerious manner; becauſe, in 

The Reſurreion of Jeſus Confidered, they — 

of your wg ſo Rug a Subject with too much 


Lev 908 414i); 1226 

Wine ill "alway: s find Gerate of Com- 
plaint, = a Subject be handled as it will, The 
preſent Intereſt in it, makes them affect Gravity; 


* is to me an arg of Laughter, to obſerve 


iouſly they 7 
. Ter ol 0 this Dipol n bf wok 
mars in expoſing ſuch grave Subjects to 


Ridicule. 

C. They are grave indeed to him that believes 
them, but as I happen not to be of the Number, I 
cannot think my 12 guilty; of the Impeachment. 
Suppoſe I was diſturbed in my brain, ought I to 
eſteem my Phyſician guilty of Ill- manners, becauſe 
be preſcribes Diverſions for my Cute. "This Com- 
plaint is all a jeſt: I think T have treated the Sub- 
ject devoutly. The Defenders always complain of 
the Manner of doing it, becauſe they would not 
have the Matter eriquired into at all: Therefore it is 
no wonder that all who have ever wrote on theſe 
Subjects, have been complained of as treating them 
10 reeably. They think it Ill-manners not to 

ſwallow the whole, but none to ſlander and abuſe 
thoſs that cannot. They can bear no Ridicule in 


, theſe Affairs, but V ht to ſee Whole Volleys "of. 
Satyr and Lampoo 
not themſelves, 1 * others eſteer Sacred, as if 
they thought it the beſt way of expoſing Serious 


iſcharged.on Subjects which 


Folly, © Beſides, too much ſcriouſneſs is ſourneſs; 


think, to be pleaſant and ſincere, renders. a man's. 


7 the moſt — 8 


„% D 24 wm a Ht: A ECT ee 


I F. But 


as of aft M2 


hk. ra nn 


. way 
_ 


I 
E. But I. ond not fi 


44 ti 2 
talk N you, of: thi 
Manner of handling the ede. but of t e 


ter, or Soon, it ff: I would 9 5 the arer's 
Arguments, and. hear your Anſwers, MET, you 
away 700 juſtice to your ſelf, and eie ſatisfaction ·0 
in an enquiring Friend. 

my C. Core on, I like the P Propoſal,. have. =D the 
ch Book, and there it is. Fray do not omit any thing | 
in it that'is remarkably g ood. or bad, true or falſe. 


V's, 


n- F. May your Condud equal your Courage; 3, Prev 
10 pare, and expect no Fa aybuf. n 1h een AI 12 
73 C. I am prepared. 1 
Ve E, The Cleary in the Beginoing, of his Book. re: 

5 preſents you in Di freſs, and p. 17. ee | 
I's grievouſly that all 1 be Evidence. 15 on (he fi ae of... the 

to RefurrePin.” oy 4 «4. wk 


C. I believe wry Peſenders have more cauſe to 
es make grievous, Complaints that what Evidence they 
1 have is no better, and find themſelves in greater 
it. Diſtreſs how to make i it harmonize than they co uld 
to wiſh. The Diſtreſs i: is apparently on their e but | 
le he — this, that it may be thought to be on mine, 
find my ſelf in” none about it; and do not 
b- Joke but eG would willingly change Sides, pro- 
of vided they cobld Keep their Livings, Tis * for 
ot them that the keepin fn Qs does not depend on 
bd their provin; the P. Fa ueſtion 3 if ſo, they 
ſe would be diſtreſſed, Fades © "muſt own. it is { 
m. great 1 on the Clergy, that they are obliged 
to. If to profeſs to believe what is out of their power. 
ſe reaſonable men; for Faith is "rot. formed by. the 
in Will, bur the Judgment. I think, therefore, that 
theſe of all men are the moſt to be pitied, who are 
neceſſitated to ſell their Liberties 5 their Lvings. 
But if inſtead of being enjoined to believe what 
e Jon. they were allowed to profeſs what 
believe, to worſhip God, and inſtru man, 
* ay which * be conducive to the common 
OW Fa Tran« 
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in his Robm. Bt! let us; return,” 1 
F. The Clearer A * Ay Sk 27 af e 

wacity and ſo full. of 

10 15 'the dull Road of Nee "His Ma Wh 

fomet imes run away * ith, bim, bene proceed Ja,m 
permeſs and ſpirit in his Per PINES; «af hy Fe 

2 in ſerious Argume! BS 


226 TO plain, he ee con. nnded wh 12 


he reach it. Po his a; 5 Wi — 
8. Jy gment of — 


Road of 6 10 aſoni ing, 
nothing to d. 0 e Argument, tho“ he boi 


th 

his Whole A 1 75 ment pon F ed I A 
F. The 'Clearer quotes yon ſaying, . * ia my 
fs Opidion, "great! Judgment ang great Faith. are 
1 ſuch "Contradictions that they never 115 in one 
* perfon.” And comments on it thus; i dare ſay 
10 did not make this e on 0 Spices 2 
Wa Ls own Judgment, 185 E 1 


ot 1 1 
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C. I dare ſay he does mot! makera ny -Deelaration 
— fat upon ay Sal 2 own 
Soperier Judgment, ! but! thinks he. has 
d eas v ich me ap leaſt 2 r elſe id Witting it 


Fees be ihought ſo. wot {Yi E431 th 4 137 29718 37 
40 3 laid; with ꝛeſpece to. Miracles, 


enen 7661 ia un Abſartiiy 10 eme; "ſenſe, 

aud gemram in 6 Mttrebutefiofor ç,́ 56 9900 
ad ee Fabien fa: 2 to em s.underfiuiglſhgcsf 
ng Miragles, andthe doo ee of Wiſdom 
10 and Gopdgeſay and: ' unchabgeableneſs are)the 707 
m Htes , Ende mic wolle u 9d M 08 
u- F, Aten nbeſe e on- 
UE der (he; (3480: haw'. you» chuld»propofe yourſelf 19 the 

end '95:4, proper: perfatt 16 mate a fair Eximinition 
pp of. 2 of {be Refurrettion, which i both the 
n- fragt, * and the grant. Articl LE 10 6 Ghriſ: 
| t tit i ya Po HL © A 

N * Wat! becauſe a man Siet hi Seotineit 
wo fairly ang: boneſtiy, i be not therefore f to e Hefbire 
vie ma yep ry D bg let a £2100 
7; He ſays, he kh needs commend os 1455 'the 
1 open and frank Declaratian of hu. Princip I pelt 
to. Region. Same; have "pretended 2 170 the 
ur Coſpal, tut tb might the more ſucceſs 4 ly undirinine 
FA the Foundation: of 10 d you; 4 with E Lten 
en and more, bon. 
he C. Ido not value my ſelf upon Werle 


tion, fox J cannqt think he intended me any; if he 
did, he contradicts him ſelf, which, he has to much 
ſenſe to do, at leaſt to intend ; for if he eommends 
me for my honeſty, why does he object againſt my 
being a proper perſon, to make a fair Examination? 
F. He ob esd againſt your Underſtanding, and 
thinks you prejudiced, + 
It is. becauſe my Underſtanding is not ROY 
his Directian, and prejudiced as his is, - But the leſs 
J have, the leſs is his Vee. Perhaps he will 
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— nn =>: 


— 


' 
4 
1 
q 
'Þ 
! 
10 
. 4"? 
8... 
4.4 i 
. 
. 
* 
2 
kb; 
; 7 
is 
Dar 
1 
„ 
3 
n 
3 
184 4 
$4 : 
C * 
8 
LM 
2085-47 
* N 4 
4 11. 
8 
y 
N by 
*. 
* 
. 
70 
1 5 
, 
45] 
. * 
» 
, 8 
1 : 
T0 
; 
- ! 
4 1 
4 
* 
AF. 
[ N 
* 
1 
„ 
118 
V1 1 
4 F 
f ! 
25 5 
* 2 
4 
* 10 
* 1 
+F . 
1 
* 
1% 
i 
1 * 
7 F 
1 * 
10 
7 * : 
& bo 
7 x 
* ö 
1 
14 
* ; 
= 
f 
* 


1 . * 
— trans. Stand _ > 
r 


* 
my 


— — - 
* ere 


e 


1 * 
$80) 
[35 
1 
he 
16 ** 
133 
es. 
1 


4 ) 
not allow any one to be a proper Perſon” to make a 
fair Examination of. the Reſurrectien, but he that 
believes it. And I would fain know: How ſuch an 
one can be a proper Perſon, + The ſtronger Faith, 
the greater Partiality: How a partial man can be 
one proper to make a fair Examination, I. cannot 
conceive, and believe. he cannot prove; therefore, 
fince he himſelf profeſſes to have à ſtrong Faith in 
the Reſurrection, and in Miraeles, He cannot be a 
proper perſon. No ſu poling a Doubter the only 
man fit to e nquire, { that- neither he nor I are 
ſuch ; if he wil allow himſelf a fit Advocate” on 
one ſide, he may grant me fit to object on the 
other; and by virtue of our Arguments, let the 
enquiring Reader make an Examination, and judge 
of the Matter; for this is my View and Intention⸗ 
F. No, but the View you had in anſwering the 
Trial of the Wi tneſſes, he expreſſes in your own 
Words in that Anſwer; My deſiga is to pro- 
„ mote that Veneration for Wiſdom and Virtue 
« which has been debaſed and degraded by Faith, 
e by a Faith which has not ſent Peace on Earth, 
£ but a Sword. Where this fooliſh Faith beard 
« ſway, the Tree of Knowledge produces damn - 
e ing Fruit: But under the benign Influence of 
« GEOROR our King in this glorious day of Light 
& and Liberty, this divine Hag and her pious 
« Witchcrafts, which were av. forth by Dark- 
« neſs and nouriſhed by Obſcurity, faint at the aps 
<«« proach of day. and-vaniſh- upon ſight. T“ 
$7 Very well, thele', were ay" 1 and what 
then? HOO 6) 2071 
F. Why, then: he Go The: Faith which ths Goſpel 
propoſes in Jeſus Chriſt the ever bleſſed Son of God, 
and the only Name under Heaven om which wwe may be 
feved, is here with an aftaniſhing © ene of Tiwpiety, 
called a divine Sele with nee Wit 
l LR 2; 20 cr 
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L439 
C. All this is Conjuration and Wictherafi; wh 
| the maſk of Piety, to ſtir up metis e and 
inflame. their Paſſions. But goon. 
F. Unhappy man {aa he): whet could be meer 
this? 1 pity bim from my fta. 
C. Artifice all Proceed. 18 : rid 1270 
F * But what (ſays he) cold: be 1 
ng the King, « unleſs be had a mind to ſhewy Was. he 
is juſt as good a Subjet? as be is 4 Chriſtian # 
C. Unhappy Gentleman, what does he fra: to 
miſtake: for the Faith of Cbriſt, the Faith I had 
deſcribed, & which debaſes an degrades both Wiſ- 
tc dom and Virtue, which has not ſent: Peace on 
« Earth, but a Sword; or that to call ſuch Faith 
a Divine Hag with pious Miteberufts, is any degree 
of Impiety ? Or that I am to be pitied on this Ac- 
count? Or that I have abuſed the King, by ſay ing. 
that under his benign Influence, in this glorious day of 
Light and Liberty, this malignant Faith faints. 255 
vaniſhes at⅛ay? Which is a Glory that will immor- 
talize his Reign. For ſtill we perceive the Goſpel 
flouriſnes among us in the Beſt and moſt glorious 
Light it ever did; and conſequently the Pureſt 
Faith of it remains, and triumphs with auſpicious 
Sway under his preſent Majeſty's Government and 
Protection. Therefore I really pity this Gentleman 
thus to miſunderſtand and miſrepreſent the Faith 
which the Goſpel ' propoſes in Jeu Chrif, for the 
Faith which has long reigned in the Chriſtian 
world, which has diſcovered it ſelf an Enemy to 
Peace, and Love, and Knowledge: For a Faith 
which is declarative of Deſtruction by Fire, and 
Sword, and Variance, and Eternal War, the gnaw- 
ing worm of never. dying Enmity among Mankind, 
and the fire of Contention between the neareſt and 
deareſt Relations that never can be quenched. 
What does this Author mean, thus to abuſe the 
n as of his Spiritual King Chrift Fe-'i 
| us, 
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fa, to taſeribe foliÞPernicious' a Faith 40 him? And 
by ſo forc'd an Infingation as he Malte üſe of, th 

excite the Civil Power tocgive thörfeins to ſo bar 
barons, 1d Bloody and ſo diaboltenl u Fäfth, that 
the Ray 5 ad — — . 885 rule 
over him; but plain e, that he is equal! 
anYrys, as as: he. is ice 22770 ae w fe nd 

N Every ſerious man (Re ſays): I veal [Bed 
Paſſages ith ab burrunte; and Hey art a EP 70 


chem Reader to be apbm his Gaard agu bb R 
nb ationt:inado 1 . Are minen, and , inden 2 
an Enemy.. - HD RIH e D O00 


C. Oh fo be 4 Faith, every deprecated 
petſon müſt look with abhorrenee, and he Gp hiõ 
guard againſt the Profeſſors: of it "Whether ' ey arẽ 


induced to it: by their on [ BlinUribh,, - or by "Briv 


bery ; al} ſuch are to be pitied, as Ant Senſe 
or. Shame. I hope you ſee" clearly that this Be 
preſſion is more applicable to the Claren than he is 
aware of, and turns to my Advantage: For I wow 
have all men upon their guard, by What Compatß 
they direct their Judgment and Conduct; tis 
Affair of moment, and will not, 5% thfe that ar 
wiſe, be taken upon truſt, | Let mem be always upon 
their guard; 'what they art taught to Believe and db. 
Let Arguments be weighed, and the Reaſon of 
things impartially conſitlered: And let not men be 
deluded by holy Names, and a Face of Godlineſs: 
Since W thoſe that Holy Mother - Church 


calls Saints, (who have exiſted not merely in Ro- 


mance) have been the vii of men; therefore, as 
in common, Saint and Villain have been the fame, 
they ought to be looked on in general "as Syn6- 
nimous terms. They that have affected to appear 
more ſanctified than thoſe; who have been morally” 
honeſt, have only been ſo much more inwardly, fee” 
cretly, and artfully wicked. Thetefore, my Freud,, 
it you. would not be bubbled out vob Uäder - 
ſtanding, 
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Ang ſtanding, Reputation, Subſtance, Friends and Life, 
t> by Malicious Arts, Slander and Villany in every 
bar. Grave and Holy Shape, when you ſee a Saint look to 
that our Self. And take ſpecial Care that the artful In- 
riſe fſinuations of Intereſted, Prejudiced, and Cunning 
men to raiſe Popular Clamours, be not miſtaken 
for plain and uſeful Truths, nor bear them down. 
2 Permit a little Digreſſion on this Subject: Tis a 
1 0 tender Point, and the Clearer is prick'd with it: 
There are ſurpriſing Expreſſions aſcribed to Jeſus 
4 Cbriſt in our Goſpels, that he ſhould declare, Luke 
ii. 49 to 53. 1 am come to ſend fire on the earth, 
and what will I if it be already kinaled? What does 

this mean? a | 
F. Perhaps this may mean the fire of the Holy 
Ghoſt, for Jobn the Baptiſt ſaid of Jeſus, He ſpall 
baptize you with the Holy Ghoſt, and with fire. | 
C. When there is no infallible Rule to find the 
meaning of Scripture, all Interpretations are Gueſs- 
work. *Tis very hard to mend ſuch Expreſſions, ' 
and *tis very hard to believe, that God ſhould de- 
liver himſelf in ſuch a manner as wants mending. 
F. It is an act of common Charity, to give the 
beſt Conſtruction to mens words. bs | 
C. But *tis alſo an act of common Prudence, to 
endeavour to penetrate to the right Senſe of them, 
to avoid impoſing on our ſelves and being deceived. 
However, this Sentence might eaſily paſs with a 
Spiritual meaning as you ſay, if what follows did 
not ſeem to prevent it; for leſt we ſhould be de- 
RT ceived. by doing it, Feſus is ſaid to tell us plainly: | 
Suppoſe ye that I am come to give Peace on Earth? I 


> tell you, nay ; but rather Diviſion : For from hence- 
, WW forth there ſhall be five in one houſe divided, three 


7 againſt two, and two againſt three, The Father ſhall 
. be divided againſt the Son, and the Son againſt the Fa- 
„Ver: The Mother againſt the Daughter, and the 
20 Daughter againſt the Motber: The Mother-in-law 
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(26) 
againſt ber Daughter-in-law, and the Danghter-in- 
law againſt her Mother-in-law. Agreeable to Matt. 
x. 34, 35, 36. Think not that 1 am come to fend 
Peace on the Earth :. I came not to ſend Peace, but a 
Sword. For I am come to ſet a man at variance a- 
gainſt bis Father, and the Daughter againſt ber Mo- 
ther, and the Daughter-in-law againſt ber Mother-1n- 
law. And a man's Foes ſhall be thoſe of his own 
Houſbold. | 155 4 

F. Does the Goſpel then require people to be 
unnatural ? Was it deſigned to looſen all natural 
Ties, and bind us with unnatural Chains ? 

C. I am perſuaded the Writers knew the mean- 
ing, and Their Aim. That the ſofteſt, ſtrongeft 
ties of Nature might not hinder the propagation 
of the Goſpel tis added, He that loveth Father or 
Mother more than me, is not worthy of me: And be 
that loveth Son or Daughter more than me, is not wor- 
thy of me. And he that taketh not his Croſs and fol. 
toweth after me, is not worily of me. And, as if all 
that was too little, Luke (xiv. 26.) tells us that Jeſus 
faid to the Multicude, F any man come to me and hate 
not his Father and his Mother, and Wife, and Chil- 


| dren, and Brethren, and Siſters, yea, and his owt 


Life alſo, he cannot be my Diſciple. This muſt have 
a great effect upon the fears of credulous men: If 
ſuch a Declaration from the Author of any other 
Religion could be found by Chriſtians, and it was 
not their own Property only, they would account it a 
Declaration ſufficient to condemnt he whole. Thoſe 
that endeavour artfully. to explain it away, ſhew 
how much they are aſhamed of it; but ſuch paſl- 
lages ſtil] are, by which deſigning men have an op- 
portunity always to underſtand them as they pleaſe, 
or as they ſuit their purpoſes : Theſe unexplained, 
one would think cannot be the Word of God; and 


expounded, are the words of the Expounder only. 


I F Per- | 


(27) 
7. n. E Perhaps Jeſus only meant prophetically, that 
fait, not Peace, but fire and ſword among men would 
fend be the conſequence of his Miſſion, 
but a C. Then he was a true Prophet, if fie meant 
ge a- this would be the Spirit of Chriſtianity ; But if be 
Ma- came to ſend this terrible Meſſenger of his Ven- 
r-in- geance, one would think he had better never have 
own came, than come on ſuch an errand. Let us pray 
the Father to ſave us from the wrath of the Son! 
> be A man had need to work Miracles that teaches ſuch 
ural Na Doctrine is of God; and all are too little to make 
the reaſonable and moral part of mankind believe; 
The Romaniſts do well to hide theſe things from the 
Wiſe and Prudent, for they, inſtead of believing 
them to be the Bread that came down from Heaven 
whereof a man may eat and not die, may miſtake 
them for ſtrong Poiſon from an oppoſite Climate 
and diftant World, or indigeſtible Cinders from 
the Burning Furnace. 

F. But when the Apoſtles were ſent abroad to 
preach, they were to bleſs the places where they 
went, with Peace. | 

C. That was but a Verbal Salutation-: 2 e datt 
ſuppoſing they carried Peace wherever they went, 
if thoſe to whom they went, did not receive them, 
their Peace was to return to them again, they were to 
take their Peace away with them, and therefore 
leave none behind. The Peace that Feſus left, was 
only to his Diſciples, as the Goſpel acquaints us, 
but the bittereſt Execrations are poured out on all 
that do not believe. 
af. F. But Feſus Chriſt declared that the Son of Man 
was not come to deſtroy mens lives, but to ſave them. _. 

C. No, not to deſtroy them by fire from Hea- 
d, ven, in the manner the Apoſtles, thoſe Miniſters of 
id Mercy wanted him to call for. If the Saints were 

arm'd with Jove's Thunder, what terrible work 
_ FF would hey” make! When Jeſus gave the Jews a 
D 2 Parable 


( 28.) 


Parable relating to himſelf, in the application, a- 


mong other Judgments of rewards and puniſhments 
to be given, when he had received the Kingdom, 
he ſays, Luke xix. 27. Thoſe my Enemies which would 


not that I ſhould reign over them, bring them hither 


and Slay them before me, And at another time, he 


ſaid to his Diſciples, Luke xxii. 36. He that has na 


Sword, let him | ſell his Garment and buy one: Theſe 
are things of the ſame Nature, The Apoſtles and 
the Holy Ghoſt ſeemed to underſtand this meaning, 
if they killed Ananias and Sapphira his Wife with 
the fire and ſword of the Spirit. If the Story of | 
it be true, they ſoon learn'd their leſſon, and ſoon | 
begun to praCtiſe it, |; vice - 

F. You ſeem to queſtion the Truth of it? 

C. *Tis out of Reſpect to the Apoſtles that I do, 
You know I am an Unbeliever, and theſe things 
make me ſo: I cannot tell how to account for | 
them, but having a charitable Faith in the Lord 
Feſus, chuſe rather to believe that ſome evil Spirit | 
has been medling and ſowing Tares among the | 
Wheat; that ſome who profeſſed themſelves his 
Diſciples have belied their Maſter, to the end, that 
becauſe he did not reign, they might reign in his 
Stead, | 

F. You ſaid, if the Saints were arm'd with Jove's 
Thunder, what terrible work would they make; 
but they are ſo armed, if we believe what we 
read; /c, their Power of working Miracles, and re- 
mitting and retaining mens Sins; and ſome doubts i 
ariſe in my mind concerning the Legality of the | 
Apoſtle's putting Ananias and Sapphira to Death, | 
ſuppoſing their Tale is true. | 

C. But I have a multitude of Doubts and Objec- | 


tions beſides, viz, the reaſonableſs of ſuch Faith, ar 
dependance on Providence, as prevents Care and 
Labour for the Neceſſaries of Life. And the giving a 
away all men have, for the ſake of Religion, which 


7 
— 
* 


(-29 Ts 
is recommended in the Goſpel. The juſtice of pre- 
ferring a Single Life before a married State, and 
of making that an intolerable yoke when it hap- 


pens wrong, by allowing no Divorce to ſet it right, 


whereby Chriſt is no Redeemer to married People, 
The Prohibition of revenging the breach of Peace 
and Faith, receiving Injuries in Body, and the Loſs, 
of Goods without proſecuting the Offenders and in- 
flicting legal Puniſhments upon them; and of fight- 


ing in defence of our Lives and Properties, which 


encourages Impoſition and Villany. The neceſſity 
of Faith above Righteouſneſs, and of believing ab- 
ſurd Principles, inexplicable Myſteries, and Facts 
improbable, if not abſolutely impoſſible, ; are, ſuch 
Whirlpools to human minds, that they abſorb. all 
Common Senſe, and utterly deſtroy the uſe of 
mens. reaſoning faculties in matters of Religion. 
Thoſe Preachers of the Goſpel, who are men of 
Senſe and Learning, are perpetually holding out to 
us the faireſt of its Morals, but draw a dark Veil 
over theſe things, as we mult now do. a 
F. Indeed they will lead us too far from the 
End deſign'd at this time, and therefore we muſt 
refer the diſcuſſion of theſe points till another 
opportunity. The Clearer inſinuates, that you was 


fo little qualified to write an Anſwer to the Trial of 


the Witneſſes, that you did not underſtand it when 
you publiſhed your Anſwer, but miſtook ſometimes the 
Objection for the Anſwer to the Objeftion, and ſome- 
times vice verſa, and aſcribed to the Author of the 
Trial, the very Opinion he was confuting. 

C. This is a heavy Charge: Let us ſee how it is 
made out: Perhaps I may have committed ſome 
Errors as well as the Clearer and other Writers. I 
make no Pretenſions to Infallibility, Thoſe I have 
been guilty of, I believe will be found in the Skirts 


of the Argument, and Mode of Expreſſion, not 


in the Argument or Subject itſelf; which all unex- 
2 perienced 
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perienced Diſputants, and unwary Writers are lia- 
ble to, but ſuch are of little or no Conſequence to 
the point in Debate. „ 
F. His two firſt Inſtances are, what are mention- 
ed in the firſt Edition, and left out in the other. 
C. And therefore he, reſolving to take all Ad- 
vantages, was determined not to leave them out in 
his Remarks. | ney P 
F. In your firſt Edition he ſays, p. 5. You bave 
charged the Author of the Trial with founding Faith 
on Education and writing in favour of that Opinion, 
C. Theſe are my Words: The Author of = 
Trial ſays in favour of this Faith, which is the ef- 
fe& of Education,” Now certainly the ſayin 
fomething in favour of it, is one thing; but fend 
ing Faith upon it, and writing in favour of that 
Opinion, is another, Therefore this Accuſation be- 
ing not rightly ſtated, falls of courſe. One Quo- 
tation I afterwards made from the Trial in the ſame 
Edition, p. 11. ſhews how far I'was from charging 
That Author with what This accufes me of. The 
& Gentleman is pleaſed to ſay, the mere Antiquity 
« of the Reſurrection I give up; for if it was 
“ not good at firſt, it cannot be good now.“ This 
1s very fair. ; | | 

F. The Clearer ſays, To ſupport this Charge you 
quote from the Trial the very words that diſclaim that 
Opinion; and to make this good, he mentions one 
of your Quotations, and leaves the other out. But 
what if I join your two Quotations in one, as it 
ſtands in the Trial. . 

C. Be pleaſed to do ſo, and read it there. 

F. Trial, p. 20. The Gentleman's Obſervation, 
(i, e. the Objector's) That the general belief of the 
Reſurrection creates a Preſumption that it ſtands upon 


good Evidence, and therefore people look no farther, 
but follow their Fathers, as their Fathers did their 
 Grandfathers before them, is in a great meaſure trur, 


but 


( 31) 


but it is a Truth nothing to his purpoſe, © He allows 


that the Reſurreftion has been believed in all ages of 
the Church, that is, from the very time of the Reſur- 
reftion : What then prevailed with thoſe who firſt re- 
ceived it ? They certainly did not follow the Example 
of their Fathers. Here then is the point: How did 
this Fact gain Credit in the World at firſt? Credit it 
bas gained without doubt. If the Multitude at preſent 
go into this belief thro* Prejudice, Example, and for 
Company's ſake, they do in this Caſe no more nor other- 
wiſe than they do in all other Caſes, And it cannot be 
denied but Truth may be received thro* Prejudice, (as 
it is called) i. e. without Examining the Proof or 


\ Merits of the Cauſe, as well as Falſhood. 


C. This I imagined to be ſaid in favour of that 
Faith which is the effect of Education. 

F. And 'tis what may reaſonably be ſaid. 

C. For any Educational Faith I grant, and proves 
that a Faith which is the effect of Education, is not 
always wrong. Therefore thoſe Quotations I made 
from- this paſſage, were only to introduce the Fit- 
neſs of Enquiry, which, in my next Edition, is 
better expreſſed without them. | | 

F. But the Clearer ſays, you charge the Author _ 
of the Trial with founding Faith on Education, and 
writing in favour of that Opinion, and puts thoſe 
words in Italics to make his Reader believe they 
were yours, to ſupport his Charge; as 1% ſupport 
yours, he fays, you quote from the Trial the very 
words that diſclaim that Opinion. 

C. Then this Charge had no Support, and his has 
as little. But as it was not my Intention then, net- 
ther am I diſpoſed to ſupport it now. 

F. The Clearer ſays, */is marvelous how you could 
read, could tranſcribe thoſe words into your Book, and 
not feel that the meaning und intent of them was 10 
lay the Force of Cuſtom and Education quite out of 
ihe Caſe, and to bring the Queſtion to reſt upon the 

original 


(32) 
original Evidence of the Reſurrection at the firſt, 
before Cuſtom or Education could poſſibly have any In- 
fluence, 

C. This is alfo my Intention, therefore let him 
not be angry with me, for I join iflue with him in 
this point. But if J had been as wrong as the 
Clearer charges me to be, or as wrong as he is in 
charging me, I had drop'd this paſſage, by his own 
. Confeſſion, in my new Edition, leaving it as a Pat- 
tern to others, when they feel what is right, to 
drop what is wrong. As *tis ſcarce poſſible for any 
to be faultleſs, none ſhould preſume nor exult. In 
ſmall things *cis eaſy to err, or to ſhew the error of 
another. 

F. But here is the Point: How did this 2 gain 
Credit in the world at firſt? Credit it has gained 
without doubt. 

C. I have had occaſion to examine Origen againſt 
Celſus, and if we may be permitted to draw an An- 
ſwer from thence, it appears, that the want of 
ſtrict Examination into the report, gave it Credit 
in the credulous world at firſt. Celſus ſays, that 
« ſome of the Chriſtians, neither examining what 
<« it was they believed, nor caring to be examined, 


« uſed this Expreſſion : Do not examine into Matters 


4 but believe, and thy Faith will infallibly ſave thee.” - 

F. What ſays Origen to this? 

C. He ſays, That our bleſſed Saviour would have 

erſons of mean Capacities, and under ſome - pecu- 
liar Circumſtances, to believe without a ſevere Exa- 
mination ;z ſince otherwiſe. we cannot ſuppoſe that 
the Goſpel would be of any real advantage to 
them. The method of ſtrict Examination be- 
ing for Reaſons (ſays he) before given impractica- 
ble, what better way could one have contrived and 
taken, more ſuited to the genius and outward Cir- 


cumſtances of the common n People, than that which 
our 


rr 
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bur bleſſed Saviour took for the Converſion of a 
degenerate world, 6 
Z. What were thoſe Reaſons? ; 
C. They are comprehended in theſe words, which 
ſeem to grant the Reaſonableneſs of Enquiry, tho? 
at the ſame time they diſcourage it; viz. The ſublime 
DoFrines of the Chriſtian Religion are not more in- 
wolved and attended with greater Obſcurity than many 
Opinions of Philoſophers. If all men could conveni- 
ently leave the Concerns of Life, and had Leiſure, In- 
clination, and Ability to examine, *twould be better 
for them to build their Faith on rational and convincing 
Arguments, than take things on truſt. You may per- 
ceive his Reaſons are, the Obſcurity of the Doc- 
trines, which required mens leaving the concerns of 
Life for leiſure to examine; and their having Incli- 
nations and Abilities, which were ſuch Difficulties, 
that the greateſt part of mankind had neither Abi- 
lities nor Inclinations to ſurmount them. | 
F. Does Origen then juſtify mens Belief of things 
they don't enquire into ? | | _ 
C. Theſe are his Words: Since our Adverſaries 
are continually making ſuch a Stir about our taking 
things on truſt, I anſwer, that we who ſee plainly, 
and have found the.vaſt advantage that the com- 
mon ſort of people do manifeſtly and frequently 
reap thereby, who make up by far the greater Num- 
ber; I ſay, we who are well adviſed of theſe things, 
do profeſſedly teach them to believe, without a ſevere 
Examination, who cannot neglect their worldly bu- 
ſineſs, and ſpare time enough to make long and ex- 
act Enquiries into the Grounds of our holy Religion. 
F. Origen excuſes an Exact and Strict Enquiry. 
C. Unleſs the Enquiry be ſtrict and exact, it may 
as well not be at all; for in that part which is flub- 
bered over, may lay the Deceit. We ſee from this. 
Confeſſion of Origen's Doctrine of Chriſtianity, 
viz, the Neceſſity of Faith, without a ſtrict Exa- 
| | E mination 
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mination into the Foundation of it, or from theit 
avowed Practice to take Principles upon Truſt, the 
Reſurrection of Feſus might gain Credit in the 
World at firſt, and that te Common People, who 
make up by far. the greater Number, did then as they 
do now, take it u Truſt; and no doubt but 
their Teachers taught it then as they teach it now 
for Intereſt, were it not for this, the er them. 
ſelves would deny it. 

F. His next Impeachment . that you fay, 
«Tis argued the Apoſtles were lincere, there- 
fore what they reported was true.” That you db 
not gg charge the Author of the Tr ial way arg 


0 Cr nd therefore he might have paſſed it over 

as what did not concern him; but to do ſo, would 
not anſwer his deſign : He thought he could make 
ſome advantage of it. 

F. To perſuade the Reader, that the only thing 
you baue made clear is, that you did not know what) 
don were writing about, 

C. Why, the whole Trial is to ſhew that the Re- 
ſurrection was real matter of Fact, evidenc'd by 7 
the Report of the Witneſſes; and that the Since- f. 
rity of the Reporters, is an Argument of the Proof. 
of it. And I think this is the whole Argument: 4 
For what Proof have we that the Reporters of the 
Fact were not deceived, but their Report? And 7 
what Proof have we of the Truth of their Rela- © 
tion, but the Perſuaſion of the Sincerity of the Re- K 
lators ? And what other Proof can be given to any, 4 
or what fore of Proof can be given to thoſe that 
believe them inſincere? Attend to what the Author ! 
of the Trial ſays, p. 65. Preſumptions are of no x 
weight againſt politive Evidence; and every Account 
of 'the Reſurreftion aſſures us that the Body of Chriſt | * 
Was nt felt n n by many perſons. And & 

page Ml + 
Saas * Pape 5. 
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| page. 104. Now" if you will allow- the Sufferings ef 
theit be Apoſtles to prove their Sincerity, which you cannot 
„the wel! diſallou, and conſider that they died for the Truth 
the of à matter of Fat? which they had ſeen themſelves, 
bo you will perceive how ſtrong the Evidence is in ibis 
they Ca/e. In Dofrines and matters of Opinion, men miſ- 
take perpetually, and it is no reaſon for me to take up 
with another man's Opinion, becauſe I am perſuaded he 
is fincere in it; but when a man reports to me an un- 
common Fatt, yet ſuch a one as in its own nature is a 
plain object of ſenſe, if I believe bim not, lis not be- 
cauſe I ſuſpect his Eyes, or bis ſenſe of Feeling, but 
merely becauſe I ſuſpect bis Sincerity ; for if I was to 
ſee the ſame thing my ſelf, I ſbould believe my ſelf; 
and therefore my Suſpicion does not ariſe from the Ina- 
bility of human ſenſes to judge in the Caſe, but from a 
Doubt of the Sincerity of the Reporter; in ſuch Caſes 
therefore, there wants nothing to be proved, but only 
the Sincerity of the Reporter; and ſince voluntary Suf- 
fering for the Truth, is at leaſt a Proof of Sincerity, 
the Sufferings of the Apoſtles for the Truth of the Re- 
ſurrection, is a full and unexceptionable Proof. | 
Re- F. So then you charge this on the Author of the 
by Trial now, tho' you did not before, The Clearer 
nce-ſays, M bomſocver you mean to charge with arguing 
roof thus, it ſhews plainly you never underſtood the Uſe or 
nt: Force of the Argument drawn from the Topic of Sin- 
the cerity, which is never applied to prove the ſincere Re- 
nd Porter delivers nothing but Truth, for he may be, and 
ela- often is, impoſed on himſelf; but is uſed merely to ſhow, 
Re- bat he is not a Deceiver himſelf, and acting with a 
ny, Den to impoſe on others,  — i 
hat! C. I wiſh none of my Antagoniſts have any ſuch 
nor! Deſign, whoſe underſtandings there is no room to 
10 ert Tis certain that Origen quotes from the 
piſtle of Barnabas, That Feſus choſe ſuch perſons 

rif 10 the Apoſtolic Funflion as were wicked to the laſt de- 
nd gree. And theſe are thoſe whoſe ſincerity we are 
ige „ to 
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to depend upon. And yet we ſee the Hiſtorian's 
 Pofitive Evidence of no natural or probable, but ſu- 
pernatural, and therefore improbable Fact to Rea- 
ſon, tho? not to Faith, is proved by Sincerity, and 
their Sincerity by their Sufferings; and that this 
alone, for nothing elſe can do it, is to prove the Hiſ- 
tory true, that they were not deceived themſelves, | 
nor had any deſign to deceive others. 

F. There is little Reaſon then for the Clearer's 
Reflections that, ſome kind Friend pointed out this 
miſtake, and it diſappears upon the new Edition, 

C. This ſame kind Friend, which this Gentleman 
more than once upbraids me with, who adviſed 
theſe alterations, is what I am ignorant of, But if 
my Amendments were by ſuch Monitions, it appears 
I am not incorrigible, but willing to know, and 
amend my faults, and reform my errors as ſoon as I | 
diſcern them. I am not ſo vain as to think I ſtood 
in no need of the Aſſiſtance of ſome able Friend. | 
No doubt but more Time, and the Direction of 
better Judgment would have added a Grace to my 
Performance. I do not queſtion but the Clearer, 
and ſome others of my Adverſaries, are much 
better Diſputants than I, and can make the worſe, 
appear the better Reaſon, to perplex and daſh matu- 
rer Counſel, And that himſelf no doubt received 
Aid and Improvements from the judgment and 
advice of the Learned Author to whom he in- 
ſcribes his Sheets: I had no ſuch helps. Two wiſe 
and learned Heads, and an Auxiliary of mere than 
200,000, upon Occaſion, that have nothing elſe to 
do, being kept in pay on purpoſe to fight for the 
Church Militant, are certainly able to bear down 
one undiſciplined Volunteer in this Literary War, 
if the Goodneſs of the Cauſe alone did not ſup- 
port me. 

F. But if this was not a fault in the firſt Edition, 
was it. not a fault to leave it out in the next? 

85 C. This 


11 


* C. This Argument was not ſo fully expreſſed 26 
it ought to have been, for I affected brevity too 
much. But, concerning the Alterations made in the 


new Edition, once for all I give theſe Reaſons: I 
thought it proper to leave out ſome things leſs ne- 
ceſſary, that I might make room for others more 
material, which are not in the firſt; and to amend 
and ſhorten the Expreſſions, that it might excel the 
pirated ſecond Edition at the ſame price. If this 
ſpurious Piece had not appeared, I had no Intention 
to expoſe it ſo publickly, or reprint it. 

E. The Clearer, * accuſes you of charging the 
words of A the Objector, to B the Author of the 
Trial, and which, he ſays, will hardly paſs for a miſ- 
take only, having received the Approbation of your ſe- 
cond thoughts, by a place in your new Edition, For, 
ſays he, the. Perſon deſign'd by B in the Trial, 
p. 30. or the Author of it, repeats the Objection 
of A the Pleader againſt the Reſurrection, which 
let us turn to. It runs thus: There is but one Ob- 


ſervation more which the Gentleman (i. e. A) made 


under this head, Feſus (he ſays) referr'd to the Au- 
thority of ancient Prophecies, to prove that the Meſſias 
was to die and riſe again; the ancient Books referred 
to are extant, and no fuch Prophecies (he ſays) are to 
be found. Now, whether the Gentleman can find theſe 
Prophecies or no, is not Material to the preſent Queſ- 
tion. It is allowed that Chriſt foretold his own Death 
and Reſurrettion ; if the Reſurrection was managed by 
Fraud, Chriſt was certainly in the fraud himſelf, by 
foretelling the fraud that was io happen; diſprove 
therefore the Reſurrection, and we ſhall have no fur- 
ther Occaſion for Prophecy. On the other fide, by fore- 
telling the Reſurrectian, be certainly put the Proof of 
bis Miſſion on the Truth of the Event. Whether it 
be the Charatter of the Meſſias in the ancient Prophets 
or no, that he ſhould die and riſe again, without doubt 

=” Jeſus 


* Page 6. 


ter of the Meſſias. 
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eſus is not the Meſſias if be did not riſe again; for 
* own Prophecy, he made it a part of the 88 


* 


C. Well, what is the Accuſation? 


« 


F. The Accuſation is in theſe Words: Is it not 


| moiſt 19 fight, that theſe word, ® * The ancien 


« Books referred to are extant, and no ſuch Pro- 
« phecies are to be found,“ expreſs the Senſe and 
Opinion of the Objector to the Reſurreftion ? But that 
you charge it to the Author of the Trial, as his own 
Sentiment, which you would not have done, had you 
quoted the paſſage fairly. For this Reaſon you have 
altered it, and left out all the words which expreſy re- 
fer the Opinion to the Objector. | 

C. In this very Inſtance, he is guilty of the very 
fault he accuſes me: For to make me culpable he 
has perverted my quotation, and himſelf has repre- 
ſented me charging to the Author of the Trial, as his 
own Sentiment, the Exceptions of A the. Objector. 
For this Reaſon, he has altered and left out all the 
words which are expreſly thoſe of B the Author of 
the Trial, and applied them to 4's Exceptions. 
Therefore I have placed them in two oppoſite Co- 
lumns, that the Reader may the more eaſily per- 
ceive my meaning: 


In my firſt Edition, | The Clearer ſays my 
page 20. my Quotation | Quotation ſtands thus : 
is thus: : * The Author of the 

The Author of the] Trial (or Mr. B) ſays, 
Trial ſays, that Chriſt | ** that tho' Jeſus refer- 
foretold his own Death | © red to the Authority 
and Reſurrection; there- | ** of the ancient Pro- 
fore, if the Reſurrefion | ©* phecies, to prove that 
was managed by Fraud, | the Meſſias was to die 
he was certainly in the | and rife again; that 
fraud himſelf, by foretel- | ** tho? the ancient Books 
ting „ 


* Page 2. 
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t are extant, and no ſucb 
Propbecies are to be found; 


. 

ling the fraud that was | © referred to are extant, 
to happen. And tho' the | © and no ſuch Prophe- 
Gentleman grants, that | © cies are to be found; 
Feſus referr d to the Au- | whether the Prophe- 
thorities of the ancient | ** cies can be found or 
Prophecies, to prove that | no, *tis not material 
the Meſſias tous to die and | to the preſent Queſ- 
riſe again; and that the | © tion.” 

the antient Books referred | 


— 


whether theſe Prophecies ] 
can be found or no, "tis 
not Material to the pre- 
ſent Queſtion: Becaule, 
ſays the Gentleman, dr/- 
prove the Reſurrection, and 
we ſhall have no further 


occaſion for Prophecy, 
F. This quotation of yours begins differently in 
your new Edition, ; 5 
C. Yet it begins with the words of the Author 
of the Trial, thus: Mr. B ſays, (p. 11.) That Chrif 
Jeſus declared himſelf a Prophet, and put the Proof 
of his Miſſion on this, that he ſhould die openly and 
publickly, and riſe again the third day, and (p. 30.) 
that tho Jeſus referred, &. 

F. Here the words, tho* the Gentleman grants, 
are omitted. 1 5 | 
C. I know not by what means this error happen- 
ed; yet, I think, it is implied that the words 
which follow, are an Objection that ſtand, in the 
way. But why then was not this omiffion complain- 
ed of, which is the only fault that ought to have 


been, and not a falſe one urged and inſinuated. 1 


fear I ſhall find more ſuch unfair Quotations and 
Complaints, and ſince this is eyidently one, his own 
I Appli- 
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this Caſe, is given up. 


„ 
Application be to himſelf, viz. This will hardly paſs 


or a miſtake only; I ſhall leave his fair dealing to be 


tried upon a Compariſon: of the Paſſage, as it ſtands 
in the Trial, and as it is tranſcribed into my Anſwer, 
and the Clearer's Repreſentation of. it : And. let him 
account to his Readers, if be can, for having ſo groſly 
impoſed. on them, It is plain I had no Intention to 
miſrepreſent the Author's meaning, as he inſinuates. 
for the page is referred to, and the Book it ſelf. is 


recommended to the Conſideration of the Reader. 


It is vexatious to ſpend ſo much time and labour 
in making large quotations on ſuch immaterial 
points; but I having to do with an ariful Adver- 
ſary, am obliged to it, to. ſet. matters in a clear 
light: | 


proper to be charged on the Author of the Trial, 
is expreſſed in theſe words, Whether the Gentleman 
(i. e. the Objector) can find theſe Prophecies. or no, 
is not material to the preſent Queſtion. FM 

C. Yes, the Words going before the Exceptions, 
which I have mentioned, and he has omitted, . as 
well. as thoſe that follow, are properly that Au- 
thor's. Tho' if thoſe he has quoted do expreſs the 
Senſe of the Objector, the Author does not reſolve 
it; therefore it remains good: Why then is it not 
material? _ | Pg 3 

F. * I think (continues he) this is ſaid very juſtly; 


for ſurely Believers are not to wait for the Evidence of 


Prophecy, till Infidels can, or will ſee it, 8 
C. Believers do not wait, whether they have 
Evidence, or no; but why are they to be ſo haſty, 


as not to let Infidels ſee the Evidence of Prophecy, 


if any is to be ſeen? 1 
F. Becauſe the Argument from Prophecies, in 


C. Why 
Page 8. ä | 


F. The Clearer ſays, that the only thing here 
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C. Why was it given up, but becauſe the Pro- 
phecies and the Facts they are ſaid to relate to can- 
not be found, or do not correſponßdꝰ 1 

. The Clearer objects, that the preſent Quaſtion 
related to the Truth of the Reſurrection, conſidered 
merely as matter of Fact; and as Fatts muſt be proved, 
not by Prophecy, but by hiſtorical Evidence, it was im- 
pertinent to talk of Prophecy, when the Enquiry cons 
cerned a mere Fatt only, 8 
C. I thought it material to the preſent CG 
as it concerned the Credit of the Witneſſes; for 
with what Reaſon ſhould that Evidence determine 
a Fact ſuſpected, when the Caſe affords juſt reaſon 
to ſuſpect the Evidence? For the Witneſſes pretend 
Prophecies to precede Facts, which want probabili- 
ty; and Facts to anſwer Prophecies, which them- 
ſelves ſeem never to have found, Therefore it was 
very material to the preſent Queſtion of the Fact of 
the Reſurrection, to prove their Correſpondence; 
in order to corroborate the Credibility of the Evi- 
dence, Ought not this matter of Fact to be proved 
by credible Evidence? If they are not to be be- 
lieved in one part of the Story, for what Reaſon 
ſhould they be credited in the other ? Why ſhould 
not the Subject be conſidered with all its Accidents, 
and thoſe eſpecially on which it is. founded ; and 
have, ever ſince its riſe, been the grand Subject of 
Debate between Jews and Chriſtians, For Chriſtia- 
nity was at firſt only look'd on by the Jews and 
Heathens, as Heretical Judaiſm, | 
F. But 'tis complained that you, for want of Di, 
cernment or ſomething elſe, ſay, It is granted, the Goſ- 
pel Fliſtorians ſuggeſt there are Prophecies which are 
not to be found in the Books they refer to, bit this is 
not material: You leave out the words, 10 the pre- 
ſent Queſtion, and go on, 
C. And what then? + ET” 

F F. Why 
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F. Why then, you only appear to be hunting down 
a great Blunder of your own? 

C. Were thoſe Words, 0 the preſent Queſtion, 
ſo very material then! ? Pray what was the preſent 
Queſtion? _ 

F. The Truth of the Reſurrection confidered merely 
as a matter of fact. 

C. Is not that plainly underſtood ? Could I mean 
any thing elſe? This complaint ſeems to be made 
for want of Diſcernment, or ſomething elſe. I find, 
when men reſolve to complain, if they cannot 


make juſt Complaints, it will not hinder them from 


complaining. The Art of this Gentleman, I per- 
ceive, conſiſts in ſetting me in a bad light; that 
by this, what Credit I am robbed of, his Argu- 
ments may gain. I am very ſorry we muſt be di- 
verted, by ſuch Stuff, from what is material to the 
preſent Dueſtion, 

F. The Clearer alledges, * That you have pro- 
duced words out of the Trial, and expreſſed them as 
the Senſe of the Author himſelf, by which ariful Abuſe 
of Language, to make the Reader imagine that you 
have convicted the Author out of his own Mouth, 
Two Inſtances are given for Proofs : 

C. This is an Accuſation of a Crime ſo far diſ- 
tant from my deſign, that I thought could never 
have come into any man's head. Repeat the firſt, 

F. In the 14th Page of the Trial, the Objefor 
ſays, In other Caſes, the Evidence ſupports the Credit 
of the Hiſtory, but here the Evidence it ſelf is pre- 
ſumed only upon the Credit which the Hiſtory bas 


gained. In p. 8. of your firſt Edition, you intro- 


duce it thus: *Tis true that in other Caſes the Evi- 
dence ſupports the Credit of the Hiſtory, but here the 
Evidence itſelf is preſumed only upon the Credit which 
the Hiſtory has gained. In p. 6. of your third Edi- 
tion, it is thus introduced: i upon Enquiry it be 

found, 


* Page 9 and 10, 
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the Credit of the Hiſtory, yet here, &c. © 15, 

C. I believe. no Reager underſtood thoſe Expreſ- 
ſions, but in the Light I intended them; not pro- 
duced as the Senſe of the Author, but made ule of 
as the fitteſt, by which to expreſs the Senſe of my 
Argument on the Subject, without regarding whe- 
ther they were the words of the Objefor, or the 


Senſe on the Author of the Trial, I think the 
manner of introducing the Sentences complained 
of, is ſufficient to clear me from this accuſation, 

F. The Clearer ſays, You was made ſenſible of 
this Miſtake, and tho the paſſage ſtill ſtands, and 
very improperly, in your new Edition, yet you have 
taken ſome Care io cover the blunder, by dropping the 
reference to the Trial. I | 5 

C. But the Misfortune is, I do not know who 


whether the reference to the Trial be made or not. 


You me of the Imputation of expreſſing the words quo- 


th. ted as the Senſe of the Author, himſelf, What is 


it the other Inſtance? | | 

_— F. The Author of the Trial, 10 be that the 
er Jews, in guarding the Sepulchre, betrayed a ſecret 
. conviction of the Truth of the Miracles performed by 
or i Chriſt in bis life time, ſays, Trial, p. g8. © For 
ai i had they been perſuaded that he wrought no 


© IH © wonders in his Life, I think they would not have 


“been afraid of ſeeing any done by him after his 
Death.“ The Author of the Trial, to ſbew the 
„i nconſſtency of Woolſton's Scheme ſays, p. 39. 
4 K Surely this is a moſt ſingular Caſe ; when the 
6 People thought him a Prophet, the chief Prieſts 
i- < fought to kill him, and thought his Death would 
Pe „put an end to his Pretenſions; when they and 
% WM © the People diſcovered him to be a Cheat, then 

5 5 F 2 6 they 


found, that tho in other Caſes the Evidence ſupports 


Author, or having any. Deſign of fathering ſuch a 


| made me ſenſible of the blunder, nor that it is ſuch, 


The very quoting the Trial, I thought, would clear 


2 ů — . — p- Ae. 
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« they. thought him not ſafe, even when he was 
« dead, but were afraid he ſhould prove a true 
4 Prophet, and according to his own Prediction, 
te riſe again.” Tou quote the words thus in p. 38. 
of the Eſt Edition, and p. 29. of the third: 
& There is no Reaſon then to ſuppoſe they were 
* afraid of a true Reſurrection, or that they were 
„ convinced of any Miracles ſaid to be done by 
„% him. But hey being perſuaded he perform'd no 
c ewonders in his Life, were not afraid of ſeeing any 
« done by him after his Death. Therefore, that 
« they ſhould kill him, that his Death might put an 
«* end to all pretenfions, yet. think him not ſafe when 
e he was dead is, I muſt own, a needleſs and pre- 
« poſtrous fear, and a moſt ſingular Caſe, as the 
“ Gentleman (meaning the Author of the Trial ) 
« rightly expreſſes it,” p. 38, and 39, ö 
C. Who ſees not that the Author of the Trial | 
wrote this to ſhew an Inconſiſtency 1n.the Scheme 
he oppoſed, and that what I wrote is to ſhew the 
Conſiſtency of mine in his own words ; and there- 
fore quoted the place where they are to be found in 
the Trial, directing the Reader thereby to judge of 
both, and obſerve how they were applied ? Is it 
any Injuſtice to the Author of the Trial, that I 
have expreſſed the force of my argument in words 
or expreſſions borrowed from him ? Since, I think, 
no body but the Clearer would offer to charge 
me for ſo doing, as he does: That by an artful 
Abuſe of the language in the Trial, I would make 
the Reader imagine any thing elſe, than that I have 
illuſtrated my Argument againſt him in his own 
words. Since I referred to the place from whence 
I borrowed them, the Reader is to ſee and judge 
for himſelf. And the References were evident- 
ly done, to ſhew to what End we both applied 
them, tho? ſometimes to different; becauſe they 
frem'd tõ me to ſuit my way of reaſoning as well 
| as 


(45) 

as his. But, perhaps his own Arguments turn'd 
upon him, aller the Caſe: Tho' I have been uſed 
to think that the ſame Arguments were alike 
good, when the Caſes were alike. RIOT 

F. The Clearer complains that, amongſt other things 
amazingly ated, you reckon this for one: That 
« St, Matthew ſhould be admitted as an Evidence 
« in a Court to prove a Fact, when he was ab- 
« ſent ;”* and for ibis you refer the Reader to the 
Trial, p. 42. And that the page referr'd to, has 
nothing of St. Matthew in it, but of the Watch, 
concerning whoſe report of the Diſciples ſtealing 
away the body while the Guard ſlept, there the 


by 


Oljector is aſked : Whether be has any Authorities in 


point to ſhew, that ever any man was admitted as au 
Evidence in any Court te prove a Fa, which bappen- 
ed when he was aſleep ? IX | 

C. And I, in return, made che ather a matter 
of like wonder, concerning St. Matthew's telling 
what a Privy Council of the Jews did, about 
bribing the Watch, thinking it pretty near a pa- 
rallel Caſe. Fre | | 

F. He ſuppoſes: you guilty of a great Blunder, 
not to knaw the Difference between an Hiſtorian, and 
one produced as an Eye-witneſs. | 

C. But who ever produced the Hatch, as Eye- 
witneſſes, when they were aſleep? They could not 
pretend to be ſuch, they own'd the con:rary by 
ſaying, what they reported was done when they 
were aſleep. And as ſome body muſt be ſuppoſed 
to acquaint Matthew with what the Privy Council 
ſaid, and acted, ſo ſome body with no leſs proba- 
bility and proof, may be ſuppoſed to acquaint the 
Watch when they were awake, who ſtole away the 
body, which before they ſlept they ſaw ſecured, 
but afterwards gone, and the Sepulchre broke 
open, Or if the Watch only ſuppoſed 'by * 
. : the 
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the thing was done, and could attribute it to no 
other more probable Cauſe, I think, in this Caſe, 
they were as much Hiſtorians as St. Matthew was, 
and relate things on equal Credit, Therefore, in 
this Caſe, the Watchmen and St. Matthew are 
to be conſidered equally as Eye-witneſſes, and 
Hiſtorians. Nay, if there was a Watch ſet, tis 
not improbable they were uſed by Pilate, rather as 
Spies to obſerve, than as Watch to prevent any 
thing, and ſo might pretend Sleep, whilſt they let 
the Diſciples ſteal away the body, or might be their 


Confederates. 
Z. The Clearer draws this Inference from his re- 


mark on this paſſage : It ſhews how well qualified you 
are to determine on the Credit of the Goſpel Hiſtorians, 
when you do not apprebend the plaineſt thing relating 
| to Evidence, what is neceſſary to give Credit to an 
Eye-witneſs, and what to an Hiſtorian, After theſe 
Inſtances, there is little Reaſon to expe? from your 
hand a judicious, or a fair Anſwer to the Trial. 

C. This Gentleman's angry Diſpoſition has in- 
duced him to make too haſty Concluſions, Or elſe 
It 15 by this Art, he attempts to eſtabliſh his Argu- 
ments, or bring them to a Criſis to invalidate all 
mine. His inſinuating a Diſtinction where there 
is no Difference, ſhews how well qualified he is 
to miſrepreſent his Antagoniſt, and deceive his 
Readers. | 5 

F. The Clearer ſays, The Reſurrection conſider- 
ed, is plainly a piece of Patchwork, and has but little 
in it to entitle it to be called, An Anſwer to the 
Trial. I ©; 

C. It is fo far from being a piece of patchwork, 
that it is nothing elſe but patchwork pick'd in 
pieces. The beſt that can be done with bad ſtuff 
which Traders attempt to put off, is to ſhew how 


bad it is. 
2 F. The 
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F. The Clearer aſks, Have you weighed the Argu- 


ments on both fides of the Queſtion, as ſtated in the 


Trial, and ſhewed where the. Author of the Trial ei- 
ther diſſembled the Force of the Objettion, or failed in 
the Anſwer to it? Nothing lite it, ſays he. 

C. Is he angry becauſe I have not charg'd the 
Author with any thing mean or baſe? No, I do 
not ſo much as pretend to it. I thought it enough 
to examine his Foundation, whether Arguments 
brought from thence, are ſufficient Proofs of the 
Fact aſſerted, and believed. 

F. The Clearer ſays, you have = an ; eafier me- 
= Ki making an Appearance of an Anſwer to the 

ria 

C. I own, I found it no hard matter to make 
a real Diſcovery of the Inſufficiency of the Evi- 
dence, by which the Cauſe was tried. 

F. He continues, that ſome Paſſages taken inde- 
pendently of the Argument of which they are a part, 
you have fingled out to furniſh matter of Controverſy. 
But as theſe were too few in Number to make a decent 
appearance of Quotations from a Book, which you pro- 
feſſed to anſwer, 

C. Many Quotations are to me, I own, a labo- 
rious piece of work, therefore I made as few as 
poſſible ; but I endeavoured to take ſuch Paſſages 
as contain*d the main force of the Subject. 

F. Let me go on: Vn Save, he ſays, taken the 
Liberty io uſe the Language of the Trial to your own 


purpoſe, and have diſtinguiſhed it in Italics, and re- 


ferr'd the Reader to the Trial, even where the words, 
by the Additions and Alterations made by you, are turn'd 
ro a ſenſe direttly contrary to that in which the Author 
of the Trial uſed them. And by this little Art, you 
appear, Io an unwary Reader, to be quoting and con- 
futing the Trial of the Witneſſes. 

C. If I have uſed the Languzge of the Trial to 


my own "yore I know of no Injury I did, or 
dclign'd 


(48) 


deſign'd the Author by ſo doing, And Acting” 


the Trial, I thought was very fair; that the Reader 
might ſee to what different purpoſes the, words were 
uſed, and that I had no Intention to impoſe upon 
him, or pervert the Senſe of the Author,  Whes. 
ther References had been made or not to the Trial, I 
do not ſee how the n could: milunderftand the 
matter. 

E. But as much as. you have rund 88 
and mi ſapplied the Paſſages taken from the Trial, ſays 
the Clearer, it is nothing in compariſon with your 


abuſe of the Writers of the New Teſtament, whom 


you treat as Impoſtors and Cheats, and void even of 
Cunning to tell their own Story plaufibly. 


C. And if they do not tell their own muy play- 


ſibly, am I to blame? | | 
F. Yes, to tell of it, and hers them with it, 
C. 1 take the common, natural, literal - Senſe of 

Scripture to be the meaning. I do not examine 


it with the Criticiſms of a Grammarian ; for I am 


told, the Diſciples of Jeſus were ignorant and un- 
learned men, they then could not write Gramma- 
tically, it's rather a queſtion whether they could 
write at all. Peter and Jobn are confeſſed to be 
ſuch ; As iv. 13. who then wrote Peter's Epiſtles, 
and Jobn s Goſpel, Epiſtles and Revelation, is worth 
Enquiry, if it could be found out. And that illite- 
rate Hebrews ſhould write in Greek, is ſolvable by 
nothing but Miracles, which is capable of making 
every thing, any thing, or nothing. Nor had they 
any ſpiritualizing Notion, for they were always 
forc*d to aſk their Maſter the meaning of his Para- 
bles; and if at any time they were afraid to do 
that, for fear he ſhould upbraid them with their 
dulnefs, they remained 1 29 1250 
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F. The Clearer ſays, you have charged St. Mat. 
thew with forgipg a Prophecy, (firſt Edition, p. 28. 
third, p. 20.) 25 Flv £ 11 
C. I obſerved that the ſign given to that evil ge- 
neration, was never fulfilled to them; therefore, I 
conjectured it was not given by Fe/us Cbriſt, but 
was forgery, which I did not therefore aſcribe to 
St. Matthew. Or otherwiſe, I ſuppoſed it might 
be miſrepreſented b 
be more modeſt? Let him prove the genuineneſs 
of St. Matthew's Goſpel if he can, and anſwer 
Mr. Jobn Potter's ingenious Treatiſe called, The 
Authority of the Old and New Teſtament Conſidered; 
where he has proved, that the two firſt chapters of 
St. Matthew's Goſpel are a ſpurious Addition, and 
ſhewn other Interpolations in the New Teſtament. = 
F. And Matthew, Mark and Luke, are charged 
with fraudulent deſigns ; (firſt Edition, p. 31. third, 
p. 23.) and again, there is Reaſon, you ſay, 10 ſuſ- 
pet? all the Predictions of the Reſurrection in them, 10 
be fm. | es” os 
C. In things that do not agree, there is not the 
appearance of Truth ; and when we find this, *tis 
natural to ſuſpect ſome Reaſon : Therefore I ent 
1 1 


ſed that there was forgery in the Text, of whic 
conceive the diſagreements are a Proof, I thought 
it better to do this, than to aſcribe Lies to Cod, or 
Fraud to his only Son, or his Servants, the holy 
Apoſtles, I would not be thought ſo prophane as 
to. blaſpheme the Characters of the Saints, whoſe ' 
Piety, Wiſdom and Sincerity, is not to be queſtioned. 
Their inconfiſtency, therefore, I imputed to others. 
The Tranſlator of Origen _ Celſus ſays, the 
Scripture is corrupted in the Original; theſe are his 
words, ( Preface, p. 9.) Nay, the Greek and He- 
brew Text of the Scripture, thoſe ſacred and refreſh- 
ing Fountains of living water, have been ſhamefully 
polluted by human AW and curſed Oy 

| | OW 


tranſcribers. Could any thing 
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How then have I abuſed the Writers of the New 
Teſtament, as the Clearer would inſinuate, that 


| Matthew is charged with forging a Story of the 
Watch, and that there is reaſon to ſuſpect all the 


Predictions of the Prophecy of the Reſurrection to 
be forgery, ſince their Diſagreements in the fulfil- 


ling thoſe Prophecies can ſignify no leſs. 


F. The Clearer, p. 19. ſays, that Cel/us lived at 
no great diſtance from the Apoſtolic Age: Did he 


know any thing of the nen of the Goſ- 
pels ? 


C. Yes, Origen repeats Celſus's words faying, 


that « ſome of the Chriſtians, like men intoxi- 
« cated with fumes of Wine, who do not mind 


F at all what they ſay or do, have altered the Ori- 
* ginal Text of the Goſpels, ſo that they may ad- 


& mit of various, and almoſt infinite Readings. 
And this, (fays he) I ſuppoſe they did out of 
e human Policy, that when we preſs them home 
with an Argument, they might have the neon 
6 5 for their pitiful Evaſions.“ | 

F. How does Origen anſwer this? | 

C. He confeſſes, that the Original Text of the 
Goſpels. had been altered by three Sets, viz. the 
followers of Marcion, Valentinus, and Lacian. But 
thinks Ji, no convincing Argument againſt the Truth 
of the Chriſtian Religion, that ſome perſons have had 
the horrid Impudence to corrupt the Goſpels themſelves, 
and ſo have given an unhappy riſe 10 numerous and 
moſt impious Herefies, A glorious Confeſſion to 
Truth by Origen, but not to the Truth of the Goſ- 
pels! The Chriſtians not only corrupted the Goſ- 
pels, but as Mr. Tolend ſays, forged Books on one 


another, and wanting Heathen Teſtimony, forged 


them too, as well as, tis likely, were impoſed 
upon by the Forgeries of Jews and Heathens, who 
in the mean while laughed in their ſleeves at the 
Credulicy of Chriſtians, 

F. But 
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F. But while you charge the Saints with incon- 
ſiſtency, the . charges you a Sinner with the 
ſame. 

C. Ho | 

F. St. Matthew ths given an account of guarding 
and ſealing the Sepulchre ; the other Evangeliſts ſay 
nothing of it. Upon this, you ſay, they tell different 
Stories, How ſo? Says the Clearer, Does a man 
who ſays nothing of a Story, tell a di Herent Story, or 
contradict the Story? Yet this, ſays he, is the Con- 
fiderer*s Logic, and to prove it, refers to firſt Edit, 
p. 36, and 37. third, p. 27. 

C. The words there are theſe 2: ** But why do 
„ theſe Evangeliſts tell different Stories? St. Mat- 
* 7hew one, about guarding and ſealing the Sepul- 
«© chre; St. Mark and St. Luke another, which 

* ſhews it was neither guarded nor ſealed; St. Jobn 
ce to the ſame purpoſe, but different from boch?“ 
That is, St. John tells about ſpicing the body, 
in a different manner than was by Mark and 
Luke, before mentioned; whoſe relations are ir- 
reconcileable, as their Defenders may find, if God 
give them Underſtanding: Therefore che ſenſe 
of my words is obvious, and eaſy to be under- 
Rood: © | 

F. The Clearer continues, that you * expreſh, 
in a like Caſe, * St, Fohn ſays not a word of it, 
but denies it all; n Edit, p. 32. third, 

2 
© There indeed he has me, and I muſt get off 


| as well as I can, A little of that Chriſtian Charity 


he beſtows upon the Scri 2 ſometimes to help 


their natural Senſe, and frequent Infirmities, are un- 


happily wanted to this Expreſſion. The words of 
mine are: * I have not mentioned what St. John 
< ſays of Cbriſt's foretelling his Reſurrection to his 
* Diſciples, leſt it ſhould be thought TI ſtifle his 
Evidence; I have examined him, and find he 

'G 2. „ ſays 
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« ſays not a word of it, but denies it all:“ That 
is, St. John ſays not a word of what the other 
Evangeliſts ſay of Feſus's foretelling his Reſurrec- 
tion to his Diſciples, but on the contrary denies it, 
by ſaying, They knew not the Scriptures, that he 
muſt riſe again from the dead. But if theſe Remarks 
were given for Arguments, it is a ſign the Clearer 
was diſtreſſed. 

F. The Clearer ſays, * Upon this kind of reaſon- 
ing, if it is reaſoning, you charge all the four Evan- 
geliſts with forgery ; and ſuppoſe, ** that Matthew's 
Story, being detected, Mark and Luke tell an- 
„ other; theirs being alſo confuted, John comes 
« and tells a ſtory different from all theirs,” And 
this vehement Charge is founded on this only, that 
Mark, Luke and John, ſay nothing about it. 

C. This is ſo far from being the oxly thing, that 
by reaſon of the Clearer's vehement charge of me, 
the only thing upon which my Suppoſition is found- 
ed, is over-look*'d by him: That is, the Incon- 
ſiltencies and Differences in the Hiſtories, which 
cannot be reconciled without more forgery, _ 
F. He goes on: Alt his rate, how eaſily may all 

hiſtorical fatts be confuted ? It is but ſaying the hiſto- 
ries are forged, and it requires no good head, provided 
there be a good face, to ſay it of any Hi jhory in the 
world, 
* . 0, Bur if this Gentleman errs in his Charge, his 
Conſequence likewiſe is an Error. 
Fr. But you, ſays the Clearer, not content to charge 
the Evangeliſts with Forgery, have forged things for 
them, by ſaying, ., Some believe that Abſurdi- 
ties and Contradictions are poſſible to the power 
of God: That he can ns up Children from 
& the loins of Abraham, out of the ſtones of the 
Streets.“ You plainly ſaw, that the paſſage as it 
flood in $1, Matthew, afforded no colour for this abuſe, 
e and 
® Page 14; f . 
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and therefore you' add, from the Loins of Abraham. 
1 defire the Reader, ſays he, to confider whoſe Forgery 


this is? PE 

C. I defire the Reader to conſider, that J only 
expreſſed by it the abſurdity of ſome mens faith. 
*Tis known that the Jews valued themſelves for 
being the ſeed of Abraham, as thoſe to whoin the 
promiſe was made: In thy ſeed ſhall all the Families 


| of the Earth be bleſſed, Now we are told, that the 


Promiſe was made to the ſeed of Abraham in Jaac: 
In Iſaac ſhall thy ſeed be called, (Rom. ix. 7.) who is 
ſuppoſed to come out of his Loins : Gen, xv. 4. 
But if 1/aac was the Son of Abimelech, then he was 
only a Son to Abraham by Faith, and came not out 
of his Loins, How am I guilty of forging things 
for the Evangeliſts? Since I did not fix it as the 
ſenſe of thoſe words, for I know not what Senſe 


to make of them, ſuppoling John, when he ſpoke, 


pointed to ſome Stones on the Earth at that time, 
as he ſeems to have done by the words, theſe Stones. - 
How they could be raiſed up Children to Abraham, 

more than to any other man, I confeſs I can no 
more apprehend, than that ſuch Children ſhould 


come out of his Loins. But if every one that can- 
not underſtand, or miſunderſtands a text of Scrip- 
ture is (guilty of forgery, I believe I have all the 


Chriſtians in the world on my fide. There are 
many things I rannot conceive, that perhaps others 
can. Nor can I fee how I am guilty of ' forgery, 
if I expreſs my conceptions by adding ſome words 
to the text to explain it; in many places it cannot 
be underſtood without : Whoever would under- 
ſtand ſuch texts, it muſt be according to the forgery 
of their own Underſtanding. I cannot ſee any 
reaſon of Complaint but this, that we ſhould not 
forge any ſenſe of theſe things for our ſelves, but 
our Divine Blackſmiths, whoſe buſineſs it is, are to 
forge things for us; becauſe, by this Craft, they 
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Have their Wealth, Their Interpretation is the Image 
that comes down from Jupiter, This is their Holy 
Ghoſt, which is to guide us into all Truth; and thus 
have we received their Holy Ghoſt from the begin- 
ning. | | | 
F. The next thing puts this Gentleman 'in a 
maze, theſe are his word: A! page 67 of the firſt 
Edition, and 54. of the third, there occurs one of the 
moſt extraordinary Paſſages that is any where to be 
found, and ſhews with what Conſcience the Conſiderer 
applies Scripture io his purpoſe. ** That Jeſus at his 
<« Jaſt departure, according to St. Fohn, xxi. 19, 
* 29, leaves us at all uncertainties, and went like 
« a wandering Jew the Lord knows where.” The 
Clearer ſtates the Caſe thus: Our Lord, after his 
Reſurretlion, foretels Peter by what Death he ſhould 
glorify God. St. Peter enquires what was to become 
of St. John? Our Lord ſays, it I will that he tar- 
ry till I come, what 1s that to thee ? Follow thou 
me, i. e. What is it to you what becomes of him? 
Do you follow the Example I have ſit you, and glorify 
God by your Death, i 
C. Is this Senſe paſt all diſpute ? | 
F. One would think ſo by his inference, for he 
adds, one may ſometimes ſee what handle People take 
to miſrepreſent Scripture ; but in this Inſtance, it is 
difficult to diſcern what could lead to this wild Conceit. 
C. I anſwer, nothing but the apparent meaning 
of the words themſelves: When Fe/us had ſaid 
unto Peter, Follow me, Peter turning about, ſeeth the 
Diſciple whom Jeſus loved following, and ſeeing him 
ſaid, Lord what ſhall this man do? Jeſus ſaid to Pe- 
ter, If I will that be tarry till I come, what is that to 
thee ? Follow thou me, Was the Diſciple whom 
Peter then ſaw following Jeſus, ſuffering Death for 
his Maſter, or in bodily Motion ? When Peter 
turned about, and ſaw him following, did he turn 
from his Maſter's Precept of ſuffering Death for 
bim, 
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him, or was that turning, a bodily Motion? If 
both theſe Diſciples were ſo moving, they acted ac- 
cording to their Underſtanding of the Precept. 
And fince they did not underſtand it in the Clear- 
er's ſenſe, but in the ſenſe of bodily motion, as the 
Hiſtory ſhews, I beg to be excuſed. Bur at this rate, 
how eaſily may the apparent Senſe of Scripture be 
explained away, Theſe Inſtances, which the Clearer 
has not ſelected, but rather invented, ſhew how fair 
an Adverſary he is; and help the Reader to form a 
Judgment what thoſe other paſſages are, which 
he complains of, but does not mention. 
F. Before the Clearer comes to the points which 
more immediately affect the Evidence of the Re- 
ſurrection, he takes notice of what was drop'd at 
the cloſe of your Introduction, which relates to the 
Credit of Revelation in general, concerning Inſpi- 
ration : * That what is the Foundation of any, 
« much leſs of every falſe Religion, cannot be the 
Foundation of the true.“ To this the Gentle- 
man objects thus: What poor Sopbiſtry is this ! Can- 
not this great Conſiderer ſee the Difference between a 
real and a pretended foundation ? Let him try it in his 
own favourite Virtue, Sincerity. Sincerity is, by com- 
mon Conſent, the very beſt foundation of a good Cha- 
rafter, and therefore all Knaves pretend to it. Will 
the Conſiderer in this Caſe ſay, that which is the 
Foundation of every bad Character, cannot be the 
foundation of a good one ? „ 
C. I cannot underſtand that this is a parallel 
Caſe. Every man in the world knows there is 
ſuch a Principle in human Nature, as S'ncerity. 
But who knows Supernatural Inſpiration? Does it 
not, conſiſt in the Imagination only? And what is 
it then but an imaginary Principle? I believe, none 
of my Antagoniſts, nor the Great Clearer himſelf, 
ET; will 
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will pretend to do it any more than I do. Ho 
can they then contend for the Truth of what they 


know nothing of? Truth is founded on Realities: 


Falſity on Fiction: That which is in its own na- 


ture falſe, cannot produce Truth. Beſides, pre- 
tended Sincerity is not the Foundation of every bad. 


Character, but pretended Inſpiration is the founda- 


tion of every falſe Religion, they can be founded on 


nothing elie. 

F. The Clearer ſays, the Paſſage p the Trial 
about Inſpiration, “ was produced only to give you an 
Opportunity of entering inio your darling common place 
of abuſing Revelation, and drawing together what has 


been retailed an. bunired times over — all tbe little. 


Traders in infidelity, and has been as often anſwered to 
the Sali faction of all ſober Enquirers. , , 

C. Of his party only: Ot thoſe poor bumble 
Souls that are content with any Words their Leaders 
give them inſtead of Reaſons; becauſe they have 
faith to believe them and no body elſe, and their 
counterfeit Coin to be true, which will not. paſs 
current in other hands. I deny that my Objections 
are anſwered, therefore need not reply. But was 
willing, in converſation with you, to vindicate my 
ſelf, and ſhew the weakneſs of their Anſwers. If 
all litile traders in infidelity, that is, if all Infidels 
(for Infidelity is no trade, tho' Faith is) perpetually 
urge the ſame Objections, it ſeems to me, the 
have the beſt pretenſions to true Inſpiration, if 


there be any ſuch thing, fince they ſo greatly har- 


z0nize. For my part, I received my Objections 
from none; but am glad to hear, that tho'1 am the, 
Maker. of my own, others. bave made the ſame an 
hundred times over. When clear and effectual 
Anſwers cannot be given, the lame Olyections will 
ever be ih and rand good, | | 
F. The 
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FP, The next point that more immediately affects 
the Credit of the Reſurrection is, the Nature and 
Quality of the Evidence. The Carer ſays, you 
begin with complaining grievonſly, that all the Evi- 
dence is an the fide of the Reſurrettion, and that you 
can find noue ag ainſt it. And this you think is a very 
bard caſe p98 nnn. „ 

C. But much harder to defend the Evidence 
that is on the ſide of it, This I delivered not by 
way of Complaint, but to ſhew the little Reaſon to 
expect what ſo plainly appears, | 

F. He adds, F you ſhonld take it in your bead to 
prove, that Cæſar was not killed in the Senate-houſe, 
you might begin with the ſame Complaint ;, for all the 
Evidence would be on one fide, and all againſt jou. 
C. True: And if the Evidence for this Article 
of Faith was as probable, and as well atteſted, it 
would be no more queſtioned than that is. But if 
Czfar's Death had no better Evidence than the Re- 
ſurrection of Jeſus, tis likely the Clearer himſelf 
might queſtign it, If he ſhould take it in his 
head to diſprove the Aſcention of Romulus, tho all 
as the Evidence be on one ſide, and all againſt him 
L yet, I queſtioa much whether he could believe it, even 
[ tho' he was hired to it, That Cze/ar was killed in 
Is the Senate-houſe, there is the concurrent Teſtimony 
y of Cæſar's Friends, as well as Enemies, both as to 
F 
if 


the Fact it ſelf, and its Conſequences; therefore tis 
if inconteſtible. But the ſtabbing Cæſar in the Senate- 
— houſe, might fail of Credit on unknown and diſa- 
no greeing Evidence, tho' all combined to aſſert it. 
e A miraculous fact on ſuch bad Evidence, is much 
n more incredible. Any Action faid to be done by 
| man, which is above human power, ſeems to me 
I to require more than human proof: But if it have 
| leſs than reaſonable proof, it is incredible to men 
: that reaſon about it, Mr. Lacy, one of the French- 


* 
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Prophets, publiſhed a Book in London, entitled, 4 
Cry from the Deſart; in which is an Account of a 
famous Miracle, done by Mr. Clary at Cannes near 
Serignau, in France, Auguſt 1703, and by them ſaid 
to be atteſted by a Thouſand z which I do not know 
was ever contradicted, tho* no body but themſelves 
believed it, if themſelves did. What may they not ſay 
of Whitefield ſome ages hence? Is it not miraculous 
that he ſhould, without any bribe of Loaves and 
Fiſhes, draw together ſo often, five or ſeven thou- 
ſand Men, beſides Women and Children, to liſten 
with attention to the Charming Nonſenſe of his 
Preaching. | | 
F. The Clearer ſays, * you imagine there was an- 

ciently a great ſtock of Evidence againſt the Truth 
the Reſurrection, but that it has been unhappily loſt, 
or deſtroyed ; becauſe you ſaid, That books have 
„been wrote by Porphyry, Celſus, and others, which 
4 contained what the Chriſtians thought were beſt 
« anſwered by ſtifling and burning. That it is 
« well known from ſome fragments of them in 
«- Origen, that they contradicted what is related in 
* the Evangeliſts,” Fragments of Porphyry, in 
Origen, could not be, for Origen was dead before 
Porphyry ſet Pen to Paper. Porphyry could not 
be above twenty-one years old when Origen died. 
There was about an hundred years between Celſus and 
1 — 8 | ee 
Ci. This may be true: I am ſenſible there is no- 
thing of Porphyry in Origen, nor did I intend to 
ſay there was, I only meant to ſay, ſome fragments 
of Books in Origen; but 'tis ſo negligently ex- 
preſſed, I own, that my Senſe may be here eaſily 
miſtaken, without ſtraining the natural Senſe of the 
- words, as they are careleſly thrown together. If 
the Grand Fact in debate was liable to the like Ex- 
ceptions, then indeed, the Evidence of it would 
2424 p a A | f be 
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d, 4M be cleared. I am ſenſible this is an Error in my 
of a ¶ wording it. It ſhould be read thus: It is well 
near ¶ known from ſome fragments of the books of Celſus 
ſaid in Origen, that they contradicted what is related by 
now the Evangelifts 7» e. ag 
Ives F. And ſo do you, ſays the Clearer, but. what 
t ſay ¶ Shen! Is the Credit of any Hiſtory the worſe, becauſe 
it is wantonly contradifted, without Evidence or Au- 


and ibority, of any ſort, to ſupport the Contradiftion ? ? 
10U- C. No. But that I contradict it wantonly, is 
ſten MW what cannot be proved. And that the Credit of 
his this Hiſtory is without Harmonious Evidence, or 
the Authority of Reaſon, is what they cannot diſ- 
an. prove. W | | 
h F. Celſus and Porphyry were juſt ſuch Witneſſes, 
loſt, the Clearer urges, againſt the Goſpel, as you are; 
ave ¶ and for want of Evidence to contraditt the Evangeliſt, 
nich hey were forced to rely upon the Diſagreements, which 


they ſuppoſed were to be found in the ſeveral Accounts 
given by the Evangeliſts. | | 
C. And theſe Arguments were the beſt they 
could uſe, againſt them that were capable of be- 
lieving no Evidence but their own, and reſolved to 
deny whatever contradicted it, It was beſt to ſhew 
not ſuch, the contradiftion of their own Evidence, 
— © which they could not deny. The beſt and only 
and way of reafoning with men, is by Arguments 
drawn from Premiſes they themſelves acknowledge. 
10- Therefore, whether there was any good Evidence 
to Nagainſt the Goſpel Hiſtory in Cel/us's time or no, h& 
ts © thought beſt to confound it by its own Evidence. 
x- lf the Witneſſes for a fact cannot yours it, there 1s 
ily WF no occaſion to bring any other to diſprove it, | 
F. Celſus lived at no great diſtance from the Apoſta 
If Mc Age: At a time when all Religions were tolerated 
x- ut the Chriſtian, when no Evidence was ſtifled, no 
1d Boots deſtroyed, but thoſe of Chriſtians. 
L Ty 5 . U ne C. This, 
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Name of Jews, being originally a Judaic Sæct. Or un- 


_ reaſons well when he ſays, 1 Epiſt. iii. 19. bo will 
. barm you, if you be followers of that whith is good? 


| ( | 
C. This, to me, is ſcarce credible, that under 
the Roman Government, all Religions ſhould be to- 
lerated but Chriſtians, and that their Books alone 
ſhould be deſtroyed, unleſs they ſuffered under the 


leſs the Chriſtians were a very immoral Sect, who ex- 
alted Faith and debaſed Morality. For St. Peter 


F. Bur at the time Celſus lived, he bad only 
the Goſpel to ſearch for Evidence againſt the Goſpel. 
A ftirong Proof that there never had been Books of 
any Credit in the World, that queſtioned . the Goſpel 
Fatts, when ſo ſpiteful, and ſo ariful an Adverſary as 
Celſus, made no uſe of them, © 3 
C. I have already obſeryed, that the Arguments 
ſo founded againſt the Chriſtians, were the hardeſt 
for them to anſwer. But whether there were no 
other, I believe cannot be proved. Or whether the 
-meanneſs or contemptibleneſs of the Sect, which 
was every where ſpoken againſt, did not render them 
unworthy the oppoſition of the Learned, till Num- 
bers made them conſiderable. On this Conſidera- 
tion, Celſus might have been one of the firſt that 
wrote againſt them. But if it had not been for the 
ſake of Origen's Anſwer, tis evident, the Objec- 
tions of Celſus had never been known. And ſuch 
Anſwers as Origen made, if in our Time, would 
be look'd upon as evaſive and trifling. The body 


of Faith has increaſed and gather'd Strength by 


Age, for I perceive *tis better vindicated now, than 


in its Infancy. Education and Long Cuſtom has 


made it ſtrong; — choſe this method of Con- 
viction, to argue from their own Goſpels rather 
than any other, for drawing to a Conelufion, ſpeak- 
ing to the Chriſtians, he adds: All I have faid has 


been borrowed from your own approved Author's, 


fo that I need not produce any other Teſtimonies; 
Fe lo inet 


nder 
e to- 
lone 
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ſince the edge of your own Weapons is ſufficiently 
turn'd on yourſelves.” Hence, I preſume, that Cel. 


ſus had other Teſtimonies to produce on his fide of 


of the Argument, but did not uſe them, becauſe 
he thought them not neceſſary; ſo that this was a 
Method of Choice. In anſwer to this, Origen tells 
us, that he has been pleas'd 10 interlard it with 
abundance of ridiculous ſtories, that the Evange- 
lifts never thought of. If he had not thoſe ſtories - 
from ſome others, Origen would no doubt have 
told us they were of his own Invention, and never 
produc'd by any but Celſus in the World before; 


but this he does not charge him with, not even 


when Celſus tells the moſt ſcandalous ſtory of the 
Virgin Mary. But if Celſus had no Arguments 
againſt the Goſpel, but what the Goſpel afforded ; 
neither did Origen find where, or how to apply for 
any other Evidence in its favour, than what he 
there found, tho' he ſeems, like the Clearer, to 
have wanted neither Learning nor Cunning to 
make the beſt of a bad Cauſe, and to ſlander, de- 


ſpiſe and inſult his Adverſary, and ſing ſe Deum 


when he was beaten. = | 
F. What does Origen fay, to obviate that Scan- 


dal of Celſus, concerning the holy Virgin. 


C. All that he ſays, amounts to no more than 
this, that ſo pure a Soul as that of Jeſu, could ne- 


ver come from ſuch impure embraces. 


F. The Clearer ſays, that Celſus admitted Chriſt's 


Miracles; the Difference between him and Origen 


lies in accounting for them, the one aſcribing them to 

the Power of God, the other to the Power of Magic. 
C. Granting that Feſws did Miracles, Celſus, in 

the perſon of a Jew, does this to try how the Chriſ- 


tians could vindicate them from that Imputation ; 
_ againſt which, Origen makes but a poor Plea when 
he ſays, But tho" we ſhould grant, that *tis difficult 


for us to determine preciſely, by what Power our Sa- 
1 viour : 
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viour wrought bis Miracles; yet, tis very plain, that 
the Chriſtians made uſe of no Enchantments, unleſs the 
Name of Jeſus, and ſome Tab of the holy Scrip- 
tures, were a kind of ſacred Spell, = 

F. If Celſus was a Jew, he muſt needs give Cre- 
dit to Miracles. | | | 
C. It appears he was no Jew, for he ſays, that 
« Judaiſm, with which the Chriſtian Religion has 
« a very cloſe connection, has all along been a bar- 
«© barous Sect.” Origen obſerves, that Celſus never 
reckoned the Jews among the wiſe nations of the 
World, that he treats Moſes as a notorious and 
ſhameful Impoſtor, and takes the People that were 
governed by him, to be extremely ignorant and 
credulous, OP p 
Bs What may we then ſuppoſe Celſus to have 
C. Origen ſuppoſes him to have been an Epicu- 
rean, and if ſo the Matter is out of all diſpute, 
that he believed no Miracles nor Magic, or Diaho- 
lical Power. Origen quotes theſe Sentences of his, 
which ſhews him to have been, without all doubt, 

a Philoſopher : ** He adviſes men to embrace no 
Opinion, but under the Conduct of Impartial 
«© Reaſon, on account of the many, and groſs Er- 
< rors, to which the contrary Practice will ſhame- 
fully and unavoidably expoſe us.” Elſe-where, 
he ſays, As the Sun, which enlightens every 
< thing by its piercing Rays, immediately diſco- 
vers it ſelf to us, by the glorious Light which it 
* tranſmits over the whole Sphere by turns; ſo 
* your pretended Saviour, had he been God, or 
* the Son of God, would have reſembled that glo- 
« rious Luminary. “ 1 oy 

F. What Opinion had Ceiſus of the Goſpel Mi- 
racles? en n 

C. It is certain he did not believe them, for 
he treats them with the greateſt Contempt and 
| | | Ridicule, 
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„ 
Ridicule, imaginable. He wonders, that the An- 
« gel which was diſpatch'd from God for the Safety 


of his Son, when young, could not as eaſily pre- 


« ſerve him in Judea, as in Egypt. Concerning 
the Dove that deſcended upon our Saviour, at bis Bap- 
tiſm, ſays Origen, be would fain have the whole ac- 
count, to paſs for a falſe trifling Story, And as 


to his Death, ſays Origen, This pretended Few goes 


on, and is ready to ſplit his fides with laughing at the 


| Earthquake, and ridicules the more than ordinary 


Darkneſs, that were the awful Concommitants of our 
Saviour's Sufferings, &c. i ks 94.0 

F. But what does Celſus ſay of the Miracles 
wrought by Chriſt himſelf ? | | 

C. He repreſents the Chriſtians ſaying, <4 Our 
«© Saviour was the Son of God, becauſe. he cured 
« the lame, and blind, and raiſed a few from the 
e dead; as we, poor Creatures. that we are, are 
« ready to imagine.“ He calls the Miraculous 
Stories of Jeſus, a Company of old Wives Fables, 
which you impoſe on us, ſaid he, and have not the 
Senſe to give them the leaſt Colour of Reaſon. And 
as ſpeaking to Feſus, ſays, What did you ever ſay or 
do, that was worthy of Admiration, ibo you was 


' openly challeng*d to give convincing Proofs, that you 


was the Son of God, &c. Thele are the Proofs of 
his admitting Chriſt's Miracles, which except the 
Clearer had affirmed, I ſhould not have mentioned, 
nor ſought after, | | | 

F. The Clearer tells us, that Origen's Anſwer is 
not a general Reply to Celſus, but a minute Examina- 
tion of all his Objeftions, even of thoſe that appeared 
to Origen moſt frivolous. | | 

C. Them cbieſy, I ſuppoſe, for Origen, no doubt, 
like the Clearer, took the chiefeſt care to anſwer 
the eaſieſt Objections. 


F. He 
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F. He fays, Origen Rates the Objeftions of Celſus 
in bis own words, in the order Callas bad: Placed | 


- them. 


C. So dock the Clarer ſtate mine, bot ſometimes 


miſtates, and miſtakes them. 


E. Celſus then, as it happens, he ſays, is foe, and i 


you need not lament over him any more. * 
C. He is as faithfully preſerved, by Origen, as 
perhaps the Reſurreion confidered is, by the Evi- 
dence of the Reſurrection cleared. They that can 


abſolutely depend on the Veracity of a party, muſt 


have a great deal of partial Faith, and Faith of af- 
furance. 

F. What Lamentation you may be allowed to 
make for Porpbyry, I do not know; for only ſome 
7 fragments of bim are to be found in Euſebius 
and Jerom. However, this you ought to lament, 


that you have mixed Porphyry with Caf, in 


Origen. 

C. I do. I have own'd the fault, and own 
how it is to be corrected, and hope my Adverſaries 
will learn to do the like, when they are convicted 
of Errors, to mend them, that Truth may be glo- 
rified; for I argue for Conviction, not for Con- 

veſt. 
? F. So you muſt be content to _ the ſteps of- your 


great Leaders; Celſus, Por Julian, Sc. 10 


ſearch the Goſpel for Oljection INE the Goſpel. 
. I am Content with that Liberty. 

F. Why this (the Clearer ſays) is another hardſhip, 

and the ſubjeft of another — for you ſaid, 
Can it be eupeted, an equitable Iſſue ſhould be obtained 
from what may be fairly reaſoned out ef their own re- 
grk's 
C. It is not to be expected, but it may be Sous; 
and I have fairly done it; perhaps contrary to the 
expectation of all who read without enquiry. The 
Reports betray the Facts reported. 


F. But 


Rr ? 


., ba Wy fo tad oath Hi twins od tek 


. faw plain 
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N. ö But that Expreſſion, he ſuggeſts y ou ba d 

no Peel 425 doing it; and therefore ſ. . Tf you 
Her hoyes, bobby did you trouble your 2. ff r 

— World? Dia you propoſe, becauſe nothing could be 


fairly reaſoned out 7 the Goſpels, to reaſon ſometh 
out 71 unfairly. Don Save indeed Ws +, 1 


lays) but did not, be ſuppoſes, man to give warning 
* — 


76. This is ah ſaid, gy falſely inſinuated. I 
begun, that the Penmen of 
thoſe „ ſcem — have had ſo little Direction 
from the boiy infallible Spirit, that it ſeems rather to 


have left — to themſelves, and to their own 


Confuſion; or it has been baſely' corrupted and 
interpolated ſince; with forged Stories. I was obli- 
ged to ĩimpute the Errors in them to one of theſe, 
m my ReſiurretFion Confidered 3 and I thought the 
ha was the beſt, and would give the leaſt offence. 

F. But what ObjeRtion have you to the Evidence | 


in the Trial ? | 
C. „ Can that be efizerncd a fair Trial, whit 


«the Evidences are only on one {ide of the Queſ- 


nnn, 
F. 22 not ? Was ever full and clear Evidence 


rejefted, becauſe there was no Evidence to be produced 
againſt it ? The Cafe will be ways: fo, where the 


Truth is notorious. 


C. Right, But the ObjeQion b 0 10 that the 
Evidence is not clear and full, and therefore the 
Truth is not notorious. Were it ſo, it would not 
admit of ſuch a field of debate. If the Truth was 
notorious, men could not find in the Goſpe, Ob- 
jections againſt the Goſpel. To do this, Unbe- 
lievers think, there is no occafion to reaſon any 
thing unfairly out of it. The Witnefles that do 
not agree, deſtroy their den Evidence; and yer, 


the Clearer owns, (p. 33.) that all depends  upo n the” 
1 700 
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Credit of Goſpel Hiſtory ; and therefore it is to be la- 
mented, that any thing ſhould. appear in it, which 
is juſtly queſtionable, and a proper Subject of Com- 
plaint ; that the Credit of theſe Goſpels: were fix*d 
by the Church, after the peculiar Marks of the 
Holy Spirit had left it, long after the Gift of dif; 


cerning Spirits, and even of Truth itfelf was loſt; , 


by the perpetual Factions and Superſtitions that 
prevailed in it; when common Senſe was con- 
founded by Faith, and Reaſon caſt off as a dan- 
gerous Guide; after ſo many ſpurious Goſpels aroſe, 
and were nouriſhed by the contending. parties, that 
it required no leſs than a miraculous power, or Spi- 
rit of Divination, to diſtinguiſn the genuine from 
the apocryphal; and the Fathers of the Church 
having abandoned maſculine Senſe, and ſound 
Judgment, were become ſilly, hot- headed, and im- 
pertinent old Women. It is certain they were al- 
ways divided into Parties, and ever condemning one 
another for never being in the right. How can 
pure and untainted Water be expected from ſuch 
muddy Streams! Or the refulgent Rays of divine 
Truth from ſuch an impenetrable Cloud of Obſcu-- 
rity, and winding Maze of inextricable Perplexities 
as they were involved in! He that attempts to ſeek. 
Truth, being governed by any Authority or Spirit 
but that of Reaſon, is loſt in the endleſs Maze of- 
Uncertainty and Confuſion, Behold ye Sons of 


Men, Reaſon. is the God incarnate! and he that has 
forſaken God, is forſaken of him. He that will not 


follow the Light of God's Wiſdom, is juſtly left in 
the Darkneſs of his own Folly. He that racks his 
Reaſcn to defend Errors, crucifies the Word of God 


between Thieves: And his Reward is to be tormen- 


ted in the fiery Gulf of his boundleſs burning Paſ- 
ions; inſtead of treading the pure Plains of Ether 
- i with 4 maſculine Soul, and upright Countenance, I 


® : 


Ton od bee F. Well, 


— 
. Well, but wherein conſiſts the Difficulty of 


your- Taſk: in finding the Truth of the Caſe in 
Pie ute? 


C. To find the Truth bf a Caf by the Teſti- 


44 mony of partial Evidence combined againſt it, 
« muſt be owned to. be a difficult Taſk ” at leaſt 2 


one might reaſonably 1 imagine it to be fo, tho? in 
this Caſe it is not. 
F. But bow do you know the Wits are partial 2 


i is not a thing to be taken for granted; and Proof 


you bring none,” And is it not the Purpoſe and Drift of 


your whole Book; to Hero them contraditting one another 
in almoſt every Inflance : How or were they combined 


together ? 

C. When ſeveral Perſons agree to aſſert a Fact, 
which even their own Evidence diſproves when 
compared and examined; It ſhews them both * 
tial and combined. 

F. Why did you not tell us-what was their View in 
combining together ? It coft them their Lives : You ſee 
hat their Combination tended io. 


C. How many Millions in all Ages run che hazard 


of loſing; their Lives, that they may live well while 


they do live. But I queſtion much if the Apoſtles i 


died miſerably and violently, as *tis pretended. 
doubt much of the Truth of partial Hiſtory, ah 
all Ecclefiaſtic Hiſtory written by Ecclefiaſtics on 
that ſide, 1s ſuch. 


F. Another Queſtion you N choſen to debate, is 


about the Nature of Chriſt's Kingdom. Many Paſſ Jages 
are produced from the Trial, all ſpeaking To Tas 
FECT: That Jeſus did not pretend to a Spiritual 
Kingdom, Sc. T © Among theſe Quotations, ſome are 
taten from the Mouth of the Pleader againſt the Re- 
furreion, and my to the Author ro the Trial. 
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C. Be it ſo; if all the Quotations are 0 is feñ, 
17 * hall the Damage to the Author ar Argu- 
ment 
F. But this bappens + frequently; that. u ee 
endleſs to take notice 15 it as en 4 it arne the 
Clearer ſays. 
e Complaics ar big. gr fo livle to che 
purpoſe, that they are not worth my. while. to. re. 


 -gard, but to undeceive thoſe whom. Ri +: Comphint 
may deceive... © 

Fr. Does the Cooſiderer eries be, euter_ indo the 
Argument as it ſtauds in the Trial ? Na. But be takes 
the Paſſages independently of the Argument, of which 
they are a Part; and thinks that, taken by themſelves, 
they are not true. He it ſo; what. rag doas it ftguify 
to the Faft of the Reſurreftion which he was ia dh 
prove? Why all this Parade of many Quotations from 
the Trial, fince they do not relate to the Paint in dif 

te? Some good Friend, I ſappaſe, had aſted the 
Conſiderer theſe Queſtions, which he could not auſiner; 
and ibo be was unwilling jo part with ſo many Quata- 
tions at ance, yet to prevent tbe ſame Queſtions bejng 
aſted him again, be has, in his new Edition, p. 8, con- 
feſſed, that be this (i. e. the anciept Propheeie of 
this Kingdom) myſtically or conditionally true, it cath 
cerns not { the Reſurrettion. | 
C. The ſame is confeſſed in the fl Edition, p. 7, 
tho” the Clearer could not clearly ſee it, which one 
would have thought ſo clear-ſighted a Man might 
have done; but then he could not have ſeen an Oc- 
caſion for Complaint and this Inſinuation, and there · 
fore *tis to be feared he wauld not fee it. 

E. You think it is not true that Chriſt declined Tem 
poral Power t, and go on lo produce Prophecies, that 
God would give bim the Throne of bis Father David, 


and ſay, that be was called King of Iſrael, King of the 


J ews, and rebuked not thoſe who gave bin the 7 ir 
Au 


4 Page 23. 
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ch literal Sene? 


But the Diſciples had reaſon to ex 


(69) 
Aud why ſhould be. rebuke them, fonce he claimed that 
Title, and never denied that be wt King of the Jen? 
C. Very good. And therefore Jeſus told his 


twelxe Diſciples, that when he enjoyed the Glory of 


ſitting on bis Throne, he would make them twelve 
Judges, give them great Poſſeſſione, reward them 
au hundred fold in this World, and everlaſting 
Life ſhould be thrown to them into che Bargain. 
Nail, aur. er What did Jeſus mean by this ? 
Can it be proved to have any 8 8 to 


F. Aale ben be hon Chrife comm again in 
_ Glory, Judges are of no uſe till the Court of 


gment This is to be at Doomſda 6 
105 | dre ag the Apotl cid rot exp — 
ſo long before they were to be put in iſſion. 


1 net doubt but they will be ſo when thei Ma- 
ſer cames again; then is to be the Kingdom of the 
Meſſiah, which they called the Kingdom of Hea- 
ven or of God: To lowing their Expectation of it, 
they were ordered to pray * its Coming, and to 
60 each that it was then at hand. Chriſtians have 
2 prayed, Ty Kingdoms come, above 1700 

Years in vain, Our Lord God Chrift is as one that 

bean us not, and as one that has forgotten to return. 

pelt it before they 
died, if we may believe what we read: Or what 
mean theſe Words of Chriſt to them? Yerily I ſay 
unto you, there be ſome ſtanding here who ſhall not taſte 
of Death, till they ſee . the Kingdom v God come with 
Power, Matt, xvi. 28. 

F. It menns 2ſpiritusl Kingdom, to be fure ; for 
Chriſt never had a Temporal. 

C. Nor a Spiritual over the Nation of the Fews 
therefore he was King of the ON in no bete i and 
ſq means s neither, FR | 

E The 


(99) 
* The Preaching of the Word, or the N 
was the Kingdom of God. Rom. x. 14. 

C. Then it was a Kingdom in Wand vu 

E. But the Faith that was — by the 
Goſpel, was the Kingdom of God. Rom, x. 8. 

C. Then this is the Kingdom of Faith only. 


F. The Word of Faith ſignifies Power, by which 
Devils were caſt out of many whom they had bodily 


poſſeſſed, and ſo the een of God was Nu un- 
to them. Mart. xii. 28. 
C. Vet we ſee nothing of this Kinglew') z it is 


mot come: unto us, for either the Word of our Go- 
ſpel, or our Goſpel Faith, is not able to caſt out 
Devils; for we ſee no ſuch things done, or other- 


wiſe there are no ſuch to caſt out, nor do we know 


whether there ever were ſuch Devils in the World. 


F. The Faith of the Goſpel caſts out Sins, which 


are Devils of a worſe kind: How many has White- 
field converted, known to have been notorious — 


ners before their een but now are gy: 
fied! | 


the Methodiſts better than: others now? Some of 
them are by their Converſion made leſs openl pro- 
fane, and are more zealouſly religious, and preciſe 
in Ceremonies, but as ignorant as ever, and more 
rigidly cenſorious; their Malice againſt thoſe that 
are Unbelievers in their Way, increaſes with their 
Zeal : They can, with a Chriſtian Conſbience, hate 
their Friends and Relations for Chriſt's ſake, - while 
they pretend to love their Enemies; for they can 
hate whom they ſuppoſe to be Chriſt's Enemies, can 


burn and be burnt for Faith, and deſpiſe moral Vir- 


tue in others. Thus Converſion is nothing but Con- 
ceitedneſs, Enthuſiaſm and Superſtition, a going 


from pe vicious Extreme to another, from being 


public- 


C. And yet who have in common \ boar 8 
wicked then Believers ? What People pretending 
to Godlineſs have been more ungodly ? How are 


OY * r r _— 4 _— *. *. an. Ma 
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public-ſpirited Sinners, to be recluſe and worthleſs þ 
igots, from being openly prophane, and ſinning 


within Fear or Wit, t . — more in ward Sins, 


Cenſoriouſneſs, holy Scandal, or ſanRified Malice; 


prodigally waſting their Subſtance, Time and La- 


bour, neceſſary for the Support of themſelves _ | 


their Families; thus bringing them to Beggary 
Chriſt's ſake, to the 3 Reproach of their 


Profeſſion, and Injury to themſelves and Society. 
A religious Running from place to place, to hear 
Preaching and Praying, with a Dependence on Pro- 
vidence to make up the Defects of their Negligence, 


is but pious Lazineſs; their Heads are made giddy 
with Lies, and amuſed with Nonſenſe. Lo," theſe 
are the Fruits of this Chriſtian Converſion | theſe 
are the Productions of the New Birth! 


them, 
C. Yes, there are, no doubt; and theſe might 


have been as good as they now are, had they be- 
longed to any other Society. The Head 2 con- 


verted to Opinions, makes not the Heart better, un- 


jeſs to thoſe Opinions that teach the Government of 
the Heart, the Paſſions, and the right Conduct of 


Life, which 1s to enjoy it with Prudence ; ; to make, 


and be made wiſer and better, in reality not enthu-- 
ſiaſtically; a philoſophical Converſion to uſe and fol- 


low Reaſon, not to a ſpiritual Lullaby, and a Faith 


without Foundation, which rouzes and excites the 
Fancy; but rocks the Underſtanding - into a Le- 


thargy. But go on; What ſays the Clearer? 


F. That you ſeem not to know, that there never — 
a Queſtion between Jews and Chriſtians, Mbetber 


Jeſus was, or pretended to be a temporal Prince? 
C. I ſuppoſe it will not admit of a Queſtion. . 


F. The Clearer ſays, Both Sides ar that * nei- | 


ther nn. nor pretended to be. 


F. But there are ſome good People amongſt 


; 4. Why 
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late to that? | 


them? 


the e 


ſonable Enguirers the Di/ingenuity of concealing, that 
Fewos, confeſſed it before Pilate ? 


: (72) 
C. Why: then did the Zeros, in 'oppoſicion''ta 
him, cry out, Vie have e a C=san? And 
why was the Accuſation on. his Croſs written, Tas 
1s Jewvs THE KIR G Or THE Jews ? Was he put 
to Death for being, or pretending to be @ ſpiritual 
Prince of another World ? Did the Prophecies re- 


F. Had not the Prophets declared him 10 de a gre il © 
Prince, there would have been no Diſpute whether bt 
was to be a ſpiritual. or a temporal Prince. ' Quoting © 
therefore the Propbeties, will. not determine the Hu 
ſtion; for the Doubt is not whether there are 
Prophecies or no? But what is the Meaning of 


C. Prophecies with an unknown Meaning, are Pro- 
phecies without a Meaning, and therefore no Prophe- 
cies. A miraculous Spirit has doubtleſ a miraculous 
Meaning; therefore I can never believe any Mani 
knows what the Prophecies mean, till I'know he has 
the ſame Spirit by working Miracles: For if the | 
Meaning is not known by the Words, they ate fal- p 
lacious; and I would fain know by what Rule we 
may know their Meaning, or that they mean any 


F. Tou inſinuated, that Jeſus confelled to Pilate, 
that bis Kingdom was not of this World “, for poli- 
tical Ends, as if the Time. and Place then required 
ſuch Confeſſion. There is one to whom you muſt an- 
1 Fudge nothing before the Time till the Lord come. 
x CP — | | 

Z. In the meantime, how will you anſwer to rea- 


Feſus, ſo far from demi himſelf to be the King of the. 


C. I aſk if it be not diſingenuous to ſay, - Thou 
ſayeſt, is a Confeſſion ; which-I think implies, _ 
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Ifoy ſo? This Charge is of thyſelf, or others, __ 
xviti. 34. Inſtead of this being a Confeſſion, it 


ſeems to mt to be tantamount to a Denial. 
FH. The Clearer demands with what Conſcience 
you aſk, How it appears by any thing recorded, 


that Feſus explained away the Kingly Office of the 


Meſſias? Explain it. away ! No, be infited on it to 
the laſt. - 

2 Wich what Conttin di the Clearer n 
equivocate? No, I find Jeſus did not explain it 
away; he left that for his Followers to do; and yet 


they inſiſt on it that it is not done] Well, they have 


the knack of Wonder-working yet 

F. If you mean Io aſk whether ever Feſus 1 
away the temporal Kingdom, it is manifeſt from every 
Part, and every Circumſtance of bis byes that be ne- 
der claimed it. 

C. Becauſe bis Hour was not yet come, 

F. If you mean. to aſk whether ever Jeſus explained 
the Nature of the Kingdom of ' the Meſſias 3 what more 


is wanting than bis Confeſſion to Pilate, that he was 
the King of the Jews, and that his Kingdom was not 


of this World, 

C. Such a Confeſſion as the Charer aſſerts, that 
Jeſus confeſſed before Pilate, that he was King of 
the Jeus, is wanting to prove the Truth of the 
former Part of his Aſſertion; and Chriſt's explain- 
ing the Nature of his Kingdom to his Diſciples, is 
wanting o prove the latter part of the Clearer's 
Aſſertion. When Cbriſt told Pilate where his 
Kingdom was not, I ſuppoſe Pilate knew not where 
it was. Perhaps this Kingdom might have been 
more intelligible: to Caiaphas the High Prieſt, a 
Spiritual Ruler: But to him he talkt otherwiſe, 


Hereafter you ſnail ſee the Son of Man coming in the 


Clouds of. Heaven; (Matt. xxvi. 64.) except that 
Sight was not to be in this World. But if Jeſus was 


King of the Jews and his Kingdom was not of this 
K Wor la, 
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World, then he was King of the Jews in another 
World ; and ſo the Fewws in this World ſent him 
out of it, that he might take poſſeſſion of bis 
Kingdom. But if Chriſt diſclaimed all Tempora 
Power, why was the Government alarmed, and 
Jeſus looked on as a Perſon dangerous to the State? 
If he explained. away the Temporal. Majeſty of 
« the Meſſiah, Jcſus was the beſt Friend among the 
Jeu the Roman Government had, to preſerve 
the People from enthuſiaſtic Seditions. If this 
be true, it was the worſt Policy in the World for 
the Romans to put him to Death,“ ſaid I. 

F. Who told you the Roman Governnent Was pg 
meds ? queries the Clearer *. 

C. 1 faid the Government was ahead, and the 
Evangeliſts ſay as much; but why does he ra Re. 
man Government? 

F. The Clearer affirms you ſaid ſo, and that you 
pretend to have it from the Trial; but according to 
Cuſtom, you have taken the Objector s Words for 
the Words of the Author. | 

C. According to his Cuſtom, he has again broke 
the Niath Commandment, which ſays, Thou ſhall 
not bear falſe witneſs. I did not mention Raman 
Government, tho* he has charged me with it. He 
grants that the Fewiſh Government indeed was. And 
if my Words are true, that the Government was a- 
larmed, what matter whether I had them from the 
Objector to, or Author of the Trial? That Author 
does not look upon it ſcandalous to be charged with 
ſpeaking Truth. Whether theſe Words were the 
Objector's or the Author's, tis what one ſays, the 
other grants, and the Evangeliſts ſhew, - May | 
not complain of this Clearer in the Words of Ahab 
concerning Benbadad, (1 Kings xx. 7.) Mark I pray 
vou, and ſee how this Man ſeeketh Miſchief, Tis mar- 
ö vel lo us elſe? how ad Clearer w_ read, could iran, we] 
| 5 7500 
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is no Crime a Matter of Accuſation; and to make 
at heart? 


not gueſfſs. 
C. Then let 5421 not pretend to it. 


aan gueſs. 
nar- C. Lou are fit, 1 fin; to interpret ſacred Writ 
ings. - Well, what does he Suess „„ 


| the F. (That you ſeem to think, Feſus under hood the Pro- ; 


Ko- 2 to relate t0 a Ti emporal Kingdom, and in conſe- 
quence claimed it, and did not renounce a Kingdom, of 
this World till driven to it b Deſpair and Necgſſuy. 
But ubere, he aſks, did yau learn this Secret ? Not 
rom the Goſpel-Hiftory, nor yet from any Enemies of 
the Goſpel, whether Fews er Heathens ; who never 
baue * Jeſus win ſetting wp. for 7. emporal 
Power. 

G14 muſt 88 I do not know that. it was al- 
ledged at his Trial, that he aimed at being King of 
the Jes, as the Title of his Accuſation on the 
-rols ſnews. A ſpiritual King is a Kaare of 


| eceſſity. 
hor F. One N imagine it inpolf Je, ſays he, for. aw 
vich None bo had read the fe our Goſpels, or any one of them, 


o entertain this Conceit. Look into the Goſpel; every 
age will afford a Proc, that Jeſus, tho" be claimed 
o be the King of the Jews: foretold in the ancient Pro- 
bets, yet * En all gu; Power and Great» 


Ol Wl 
Jar- K 4m C. How 
ribe T* LP Page 20, 


theſe Words into his Book, and not feel that the Word 
Roman was not added to Government, till he added 
it. Is this Man a fair Antagoniſt, who makes what 


his Scandal ſtick, charges me with what Jam not 
ouilty ? Can ſuch a Man have Truth or Honeſty. 


F. What you have in view, the Clearer ſays, i in this - 
confuſed Diſcourſe” about it s _—" * r care 


F. Nay, but you are to en 65 ws he 
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dels, might laugh at it; but they might read it for 


„ 

C. How is Jeſus in this ſenſe King of the Jews? 
for they diſown him to this Day: He is the King 
of the Gm tath ef... 11 4 

F. The Gentiles that believe in him are Jews in 
the Spirit: He is not a'Few who is one outwardly ; 
and Chriſt is a King not in his Fleſh but in the 
Spirit. | 1 r 
C. So then the King and Kingdom in the Spirit 


mean nothing leſs than what they expreſs in the Let- 


ter. Methinks theſe ſpiritual Believers ſeem to have 


| forſaken Jeſus Chriſt, and loſt fight of him; and 


have taken up with-a * in his room. 
F. Does not St, Paul ſay, Henceforth know wwe na 
Man after the Fleſb; yea though we have known Chriſt 
after the Fleſh, yet henceforth know we him ſo no more! 
C. And yet the fame Apoſtle ſaid, He' deſired to 
kuow nothing but 4 Chriſt and him cruciſied; and 
as he himſelf ſays, he was put to Death or crucified 
in the Feb. And the ſame Apoſtle: Cefired:10:know 
the Love of Chriſt which-paſſeth Knowledge. ' How is 
that? d WR EE hi 1k 
F. It paſſeth the Knowledge of thoſe that do not 
believe in him. All Abſurdities to carnal Men, 
are reconciled to the ſpiritual Man; for he know 
all thin „ 4 SPL % aro: 
© or pretends to it, if he be never ſo ignorant. 
The ſpiritual Senſe is the Art of holy wire-draw. 
ing, to put any Senſe on any Subject. O hon 
precious a Hiſtory could I write of Jack the Giant: 
Killer ſpiritualized! Carnal Minds indeed, and Inf: 


their Diverſion, and the Spiritual for their Edifics 
tion. How gravely might it go down with theſe 
if they ſhould take it into their Heads that it ws 
wrote by- an inſpired Author! How angry would 
they be to hear ſo ſerious a thing ridiculed ! For 
Mr. Chandler has proved in his Prime Miniſtry of 7 
ſepb, that any thing means every thing in the H 

| 2 1 Breu 
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brew, it does the ſame in the Language of B 
or the Spirit. Well, what Proofs does the Clearer 


produce, that Jeſus diſclaimed all temporal Power 


and Greatneſs ?, What Reaſons has he, that Jeſus. 
ſhould not be externally and Iterally a King, as well 
as Prieſt. and Prophet ? Had he ſuffered only. in Spi- 
rit, and triumphed over the earthly Majeſtics of the 
World, it had been a more noble Character than this 
mock Majeſty, Produce the Clearer”s mighty Ar- 
guments, and let them be examined. | 
F. When one of the Scribes offered to become his 
Diſciple, what Encouragement. did be find? Paſſi wy 
this Scribe might conceive Hopes of having a Share in 
the Temporal Kingdom, which he and his Countrymen 


| expetled, But our Lord undeceives him, and tells him, 


the Foxes have Holes, and: the Birds of the Air have 
Neſts, but the Son of Man hath not where 19 lay his 
Head. Matt. viii, 20. 1 

C. It might be ſo at that time. I am miſtaken 
if the Clarer would have been his Diſciple in the 
ſame Caſe, Whatever his Circumſtances then were, 


the Succeſſors of his Dien have feathered their 
Neſts finely ſince, 


F.“ When our Lord ſent out his twelve D. -ſriples, he 


| orders them expreſly to preach, ſaying the Kingdom 
of Heaven is at hand. In order to eſtabliſh this 


Kingdom, what Power does he give them? Were they 
to iſſue out Proclamations, notifying that the vitforious 
Prince was come, and calling upon all bis . 10 
arm, ard attend him ? Nothing leſs. 

C. Any Pretender might have done thus; there- 
fore had he done fo, it had been no Proof that his 
Pretenſions were juſt. 

F. He gives them Power againſt unclean Spirits, to 
heal all Diſeaſes. ü 

C. Had he given them Power againſt the unclean 
uri of Tyranny in Church and State, a moſt per- 

nicious 
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nicious Diſcaſe which has infected both, but eſpeci- 
ally his own Kingdom the Chriſtian Church, he had 
ſhewn himſelf a public-ſpirited Bring. Had this 
been the Throne of his Glory, it would have been 


a glorious Throne: He had then fulfilled the Pro- 


phecy, that Men ſhould beat their Swords into Plow- 
ſhares, and their Spears into Pruning-Hooks, Nation 
ſhould not have lift up Sword againſt Nation, neither 
ſhould they have learned War any more. 3 
F. As to the Condition of the Diſciples in this World, 


he tells them they ſhould be bruught before Governors 


for his ſake, and be bated: of all Men; and adviſes 
them, for their Safety when perſecuted in one City, to 
Nee into another. Are theſe Proofs of his Hiaming 
temporal Pormweer? 

C. No; nor of his having any power at all to 
defend himſelf or his Servants. But this may have 
been to fulfil a Prophecy in Joel iii. 9, 10, Prepare 
War among the Gentiles, beat your Plow: ſhares into 
Swords, and your Pruning-Hooks into Spears, Si nce 
Perſecution has ever attended his coming to this 
day. Tho' our Lord caſt out ſo many Devils, this 


Devil hath never been caſt out of the Church by _ 


Church-Power ; for that eſtabliſhes it. Has our 
blefſed Lord bleſſed the World with a Religion that 
has always been attended with Fire and Sword? 
Did he know the evil Conſequences that would at- 
tend it, and yet never prevented it? Did he know ' 
the Power of Sa: an? And could he vanquiſh Le- 
gions of Devils at a word of Command ? And was 
it for this purpoſe the Son of God was manifeſted, that 
he might deſtroy the Works of the Devil? Heb. iii. 14. 
Why then did he go away without doing it? Why 
did he leave this World to be a Hell, and the King- 
dom of the Devil; himſelf and his Servants, Fugitives 
and Victims to his Power, when he had Power to 
prevent it? And ſince he ſent his Miniſters to pro- 
claim, The —_—_— 5 Heaven is al Hand, is nigb 

| un;0 


5 (79) 
unto you, even. at the Doors, why did. he: not re- 

deem this World from the Devil's Power, and make 

it a Colony of the Kingdom of Heaven? If Jeſus 
never claimed any temporal Power, his Followers 
have done it, and practiſed it with a witneſs, If 
their own Story be true, they begun it early. Why 
were Ananias and Sapphira killed for not givin 

them all their Money ? Shooting, Men to Dea 
with Powder, which makes no Noiſe, is as much 

Murder as ſhooting them with that which makes a 
Report. A ſecret way of killing Men without Law, 

is as criminal as by public Violence. If the Kingdom 

of Chriſt be no temporal Kingdom, then that 

Church which claims temporal Power is not his 

Church; and then thoſe of that Church, who un- 

der a Cloke of Godlineſs erect the pretended King- 

dom of Chriſt on temporal Power, are no o Subjects 
of that Kingdom. 

F. The Clearer goes on, In like manner, and with 

like Commiſſion, he ſent out the Seventy Diſciples ; they 
return with Joy, and relate to bim their Succeſs, Lord 
even the Devils are ſubjeft to us through thy Name. 

You ſee it was the Kingdom of Satan be came 10 de- 
froy, and not the Kingdom of Calan, . .; 

Ci. And yet Satan's Kingdom, as I have obſerv- 
ed, is not deſtroyed : And we are told of no par- 
ticular Feats done by the Diſciples while their Ma- 
ſter was alive. O that he had deſtroyed all ſpiritual 
Wickedneſs in high Places! 

F. The Clearer. goes on: The Apoſtles were under 
the ſane Miſtake with the reft of their Countrymen ; 
and expected a temporal Kingdom; and the Sons of Ze- 
bedee were early Sollicitors to be firſt , Our 
Lord corretts their Error, 

C. Their Pride, he ſhould have faid ; , their Error 
remained; for he did not undeceive them, nor cor- 
rect their Miſtake of the Expectation of the Tem- 
poral Kingdom of the Meſliah. a tos ao 

F. He 
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F. He tells them bis Kingdom was a different thing 


from the Kingdoms ef this World. Ye know that 
they which are accounted to rule over the Gentiles, 
exerciſe Lordſhip over them. But ſo it ſhall not be 
among you; but whoſoever would be great among 
you, {hall be your Miniſter. Mart x. 42, 43. 


C. He tells them too, that thoſe Places which | 


they required, were not his to give, that the other 
Diſciples might not envy their Grandeur, as thro' 


- Jealouſy they did; tho? at another time he ſaid, A 
things are committed io me of. my Father; and elſe- 


where, All Power is given unto me in Heaven and in 
Earth. And when the Diſciples fay unto him, We 


hade forſaken all and followed thee ; 'What ſhall we 


have therefore? Jeſus ſaid unto them, Verily I ſay 


"unto you, that ye which have followed me in the Rege- 


neration, when the Son of Man ſhall fit on the Throne 


of his Glory, ye ſhall fit upon twelve Thrones, Judging 


the twelve Tribes of Iſrael. And every one that hath 
forſaken Houſes or Brethren, or Sifters, or Father, or 
Mother, or Wife, or Children, for my ſake, ſhcll re- 


ctive an hundred fold, and ſhall inherit ; everlaſting Life. 
Matt. xix. 27, 28, 29. He ſpall receive an hundred 


fold now 1n THis TIME, Houſes and Brethren, and 


- Sifers and Mothers, and Children and Lands, with 
Perſecutions (before theſe: Enjoyments) and in the 
Werld to come Life Everlaſting, Mark x. 30. He 


ſhall receive manyfold more ix THISPRESENT TIME, 


ſays St. Luke xvii. 30. and in the World to come Life 
everlaſting. So that you ſee the Diſciples were pro- 
miſed ſome preſent Comforts. His later Miniſters 
have found theſe preſent Promiſes made good to 
them, who have never leſt any thing for his fake 


how the future will be to them, or how it has been 


made up in the other World to thoſe that have left 
their all, and hated their own Lives for Chriſt's fake 
in rhis World, is all behind the Curtain; and dead 
| Men tell no T ales. They that are bleſſed with the pre- 


ſent 


( 81 ) | 
ſent Benefits,” are ſure of ſomething, Some thro? 
Faith depending on the Promiſes of Rewards of an 


inviſible: Inheritance, have facrificed their Lives to 
give his Miniſters Livings. ALL are” to be Kings 


and Prieſts in thoſe” Regna Incognita, without either 
Subjects or Laymen; therefore hopeful Kingdoms 
and Livings! This is = Kingdom and Pricſthood | 


of Faith. 
F. The cherer infnustes, that the „ put Je- 


fus to the Proof concerning the Tribute- Money, 
whether he would declare for or againſt the Roman | 


3 or his own. 


True; and what did his Anſwer hey more, > 


ha chat he wiſely evaded both. 
F. The Inference the Clearer draws from it is, 
That the Kingdom of God by the Meſſiah was to 


ſubmit to the Kingdom of Ceſar; and therefore f 


not a temporal Kingdom. 
C. Tis true that this 8 Wependod has 
been often injurious to the 


divided between, the Fleſh and the Spirit; where 
they have in the Government no King but C-/ar ! 

F. There is one Paſſage more which the Clearer 
refers to, that our Lord in a Parable ſhezwed the Ru- 
lers of the Jews, Matt. xxi. 4.3. That for their wicked 


and obſtinate Behaviour the 1 81 they erpected 


ſhould be taken from THEM, 
C. This reſpected that Nation or People only, 


but did not el aſide the Meſſiah's expected King- 
dom; for when it was taken from zbem, it was to 


be given to @ Nation or People bringing forth the Fruits | 


thereof. 


F. Nay, but *tis faid i in the Trial, that Jeſus fell 


into Diſgrace with his Countrymen, and ſuffered for 
oppoſing their Notions of a viftorious Meſſiah. 

C. I believe it cannot be proved that Jeſus ſuf- 
© fered for this Cauſe. oj” 


ingdom of Cæſar. How | 
much happier is. China, where the Kingdom is not 
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vernment, by which you enjoy this happy Liberty, 
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| ( 82) 

F. Very conciſe, ſays the Clearer : Bui 1 Co 
ceit muſt you have of your own Opinion, if you-think 
it ought to paſs without Proof for a i efficient Anſwer to 
Juch Evidence, 

C. Where is the Evidence? By what is it pro- 
ved? Sure the Clearer muſt have a great Conceit 
of his own Opinion, if he means 40 paſs that for 
Evidence, What Prevarication is here, in order to 


avoid the Proof called for by me; that I doubt of 


it, will ſcarce be doubted; therefore this needs no 

Proof on my ſide: Nor will any one imagine I of. 
fered it, as he inſinuates, for a Proof of the Nega> 
tive, Which was a Call for a Proof of the Affirma- 
tive. If the Aſſertions of thoſe that ſay Jeſus ſuf- 
fered for the Cauſe of oppoſing the Ju Notions of 
a victorious Meſſiah, are the only Proof, I ſay it can- 
not be proved; and then my Belief that it cannot 
be proved, is a ſufficient Anſwer to ſuch Evidence, 
F. You obſerved before that the Conqueſt the Trial 
ſeems to have over Mr. Woolſton, aas occaſioned by 
his granting too much, and are determined to avis this 
Fam, and to grant nothing. 

C. If I grant what appears to me ined [ 
give up my Reaſon and the Argument, and am geſt 
defenceleſs z for Reaſon is my only Guide and Guard, 
F. Not your only Guard. Gratefully conſidef 
Lenity and Indulgence of his preſent Majeſty's Go- 


without which the ſtrongeſt Reaſons in the World 
cpuld not defend. you : A Liberty unknown to Ages 
paſt; a Freedom to all Lovers and Advocates. of 
Truth, from that Yoke of Perſecution for Religion, 
which neither we nor our Fathers were able to bear. 
C. Therefore our King is the Defender of Truth ; 
but other Kings have been the Defenders of Faith, 


..-* "whether it was Truth or no: For this reaſon I glory 
Eo Yar [-live.in theſe * under ſo benign a Prince 


and 


7 om — Page 33. 


r 


of thoſe who have it. 


03) 


* 


Liberty, this divine Favour. 
E. Y 


our Adverſary pities you for thus abuſing + | 


the King E 
C. But how much more is he to be pitied who 


calls ir ſo. This injurious Accuſation offends me 


more than any thing he has wrote; becauſe it ſa- 


vours of a malevolent Diſpoſition, and an Inquiſi- 


tion- Spirit. Does he i buſe the King who ſpeaks in 
his Praiſe without Falſity or Flattery? Or he who 
calls that juſt Praiſe, Abuſe? Is he guilty of Abuſe, 
who is free from it even in Thought and Intention? 
Or he who racks his Wit unjuſtly to accuſe the In- 
nocent? And as for Pity, theſe are to be pitied, 
who attempt, or are obliged to defend what is in- 


defenſible; whoſe Judgments and Conſciences, if 


they have both, are divided by Spirituals and Tem- 
porals, to ſerve God and Mammon. Let them be 
pitied who think contrary to Common Senſe, and 


5 act contrary to Common Honeſty. Pity him that 


is in the Houſe of Bondage, not him that is ſenſible 
hot delivered out of it, and-thankful for his Deli- 


be ſenſible of it, is to want common Senſe z to 


 verance. This is Loyalty, reaſonaple Gratitude, and 
moral Duty. To enjoy common Liberty, and not 


1 el the Benefit, and not be thankful for it, nor own 
it, is Ingratitude. I hope I have expreſſed nothing 


that may juſtly be eſteemed an Abule of this Free- 


dom. The Indulgence of a virtuous Liberty in e- 


ſpouſing the Cauſe of uſeful Truth, is the Harmony 


of Society, the Bleſſing enjoyed under a good Go. * 


vernment, which renders a People happy, which 


calls for the moſt vigorous Conteſt of thoſe, Who 
want it, and the moſt thankful] Acknowledgtnent 4 | 


his preſent Majeſty's Reign, that Per 
its A 


. 2 
* i 


Head, and that religious Liberty is enjoyed by * 


It is. the peculiar Glory of. » 
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| others have: ſaid; on this Subjeft,;'to _ . 
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b to maß it. And far What Mr. Fb/fon Hos tar 
VAqupeck Wie on may further do, I wiſh 9 
 Sugcels,. 19 his freſh Attempt to oblige t e Ward. 
by ſttiſng the Faith; | Butt it is now time to take 
Refreſhment ang, Repoſe. Another Evening, ical 
be a Pleaſure ta % e eee 
K And L ſhall long for that Opportunity, 
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